parshas

Toldos

1T Fwog

Y Tbe Nawme of tbe Parska 8

n the words, “These are the descendants (Toldos) of
Yitzchak,” Rashi comments that, “these are Ya’akov
and Eisav mentioned in the Parsha.”
ccording to Chasidic teachings, Ya’akov represents
the soul, and Eisav, the body. The Parsha is thus
named after both Ya’akov and Eisav, because the soul and
the body each have their own exclusive qualities.

The soul is described as a “child” of God, because the
love shared between the soul and God is a natural type of
love, resembling the parent-child relationship.

The body, on the other hand, has no inherent love for
God - on the contrary, it conceals God’s presence. But,
ironically, when God “chose” the Jewish people, He
chose primarily our bodies. For, it would not have been
an act of true self-expression to choose the Jewish soul,
since anybody would choose a superior product over an

inferior one. Rather, it is the Jewish body which appears
to be quite similar to that of the non-Jew, that was
selected by God (See Tanya ch. 49).

Of course, this does not mean to say that the soul was
not chosen by God at all. 1t is only that the body has no
redeeming feature of its own other than the fact that it was
chosen by God - so its chosenness “stands out” more
than in the case of the soul.

When soul and body are together, each begins to learn
from the other’s unique quality: Through observing Torah
and mitzvos, the soul teaches the body how to love God;
the body, in turn, teaches the soul how to reveal its
chosenness.

And that is why Ya’akov, the soul, and Eisav, the body,
are both “mentioned in the Parsha.”

(Based on Sichas Shabbos Parshas Toldos 5752)
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® Why does the Torah repeat that, “Avraham fathered
Yitzchak”? (end of v. 19)

RasHI: After the verse stated, “Yitzchak, the son of Avraham,” it
then found it necessary to stress, “Avraham fathered Yitzchak,”
because the cynics of the generation were saying that Sarah had
conceived from Avimelech, since she had lived with Avraham for
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many years and had not conceived from him. What did God do? He
fashioned the features of Yitzchak’s face to resemble Avraham's, and
everyone witnessed that Avraham had indeed given birth to
Yitzchak. Thus the verse stresses here, “Yitzchak [is certainly] the son
of Avraham,” because there is evidence that “Avraham fathered
Yitzchak."

(ae] Sparks of Cbasibus Y

ccording to Chasidic teachings, Avraham primarily served God

with love, and Yitzchak with fear. In fact, their faces bore very
little resemblance to one another, as an indication of their contrasting
spiritual qualities. Thus, it took a miracle to make Yitzchak'’s facial
features resemble those of Avraham (see Rashi to v. 19).

With the above in mind however, Yitzchak’s name appears to be
somewhat out of character with his nature. “Yitzchak” means
“laughter,” which is associated with happiness and rejoicing — a
rather inappropriate name, it would seem, for a person whose life
was dedicated to the fear of God.

od chooses to be close to those who are humble, as the verse
G states, “I dwell on high in holiness, and with the crushed and
humble in spirit” (Isaiah 57:15). Thus, ultimately, it is fear of God that
brings a person closer to his Creator more than love, because fear
makes a person feel low and humble. Ironically, by feeling low a
person actually makes himself great, because his humility acts as an
empty vessel in which God can “dwell.”

Therefore Yitzchak, who excelled in fear of God was named
“laughter,” because his humility propelled him to a more intimate
and joyful unity with the Almighty than love alone can achieve.

(Based on Likutei Sichos 30, pp. 103ff; vol. 20, pp. 116ff)
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@9 THE BIRTH OF YA’ARKOV & Ei1sav &9

25:19 nd these are the descendants of Yitzchak, the son of Avraham:

(The Torah now digresses, before continuing with Yitzchak’s descendants in verses 25-26)
(After God gave Avram the name) Avraham, (he) fathered Yitzchak. *° Yitzchak was forty years
old when he took Rivkah for himself as a wife. (Even though she was) the daughter of Besu’el the
Aramean of Padan Aram, sister of Lavan the Aramean (she did not learn from their wicked ways).

2" Yitzchak prayed (a lot) to God (in one corner of the room) opposite his wife, because she was
barren. God accepted his prayer, and his wife Rivkah conceived.

22 The children struggled inside her. She said, “If (the pain of pregnancy is) so (much) why (did I want
to be like) this?” She went (to the Yeshivah of Sheim) to ask God (what was going to happen to her).

® Was Yitzchak unable to have children too, or just
Rivkah? (v. 21)

MiprASH HAGADOL: In fact, Yitzchak was also unable to have
children. This is hinted at by verse 21, where the word “she” is not
spelled in the Torah in the usual manner (X*7), but rather R, which
can also be read as X1, also could not have children.

® Why did the children “struggle inside her”? (v. 22)

RAsHI: When she passed by the entrances of the Yeshivos of Sheim
and Aiver, Ya’akov would run and struggle to come out. When she

@2 YITZCHAK’S CERTAINTY (v. 21)

The Torah states that, “Yitzchak prayed (a lot) to God (in one corner of
the room) opposite his wife, because she was barren” (v. 21). This begs the
question: How did Yitzchak know that “she was barren”? Perhaps their
inability to have children was his problem and not hers?

At first glance, one might argue that Yitzchak was sure of his own ability
to have children because Avraham had already been promised by God
that, “your (true) descendants will be through Yitzchak” (above 21:12).

However, this solution is untenable, because we find that Ya’akov also
received a promise from God that he would have children (below 32:13),
and he still prayed to God that this promise should be fulfilled in the fear
that he had forfeited God’s promises to him through inadvertent sin (see
Rashi ibid. v. 11). Surely then, Yitzchak would also have feared that perhaps
he had stumbled in sin, thus forfeiting God’s promise to him?

THE EXPLANATION
In fact however, Yitzchak was certain that God’s promise to him would
be fulfilled, and he was sure that he had not stumbled in sin at all. Rashi
writes (v. 26): “Since she did not conceive, he knew that she was barren,
and he prayed for her, but he did not wish to take a maid [as Abraham
had done] because he had been hallowed on Mount Moriah to be an olah
temimah (perfect burnt offering).” l.e. since Yitzchak knew he was an olah
temimah, a perfectly holy being (which God told him explicitly - see Rashi
to 26:2 below) he knew that he had not stumbled in sin. Therefore, he could
be certain that the failure to have children, which he had been promised
by God, was because of her inability to have children, not his.
(Based on Sichas Shabbos Parshas Toldos 5748)

CLASSIC QUESTIONS

TORAS MENACHEM

passed the entrance of a temple of idolatry, Eisav would run and
struggle to come out. (See The Last Word)

® How did Rivkah “ask God” about her pregnancy? (v. 22)

RAsHI: She went to the Yeshivah of Sheim. Sheim revealed to her
what would happen through Divine inspiration (Rashi to v. 22-23).

Tur HA’ARUcH: Why did Rivkah ask Sheim and not Avraham?

Perhaps she did not wish to distress Avraham with the bad news that
she was having a difficult pregnancy.

@2 WHY DID RIVKAH SEEK SHEIM’S ADVICE (v. 22)

Rashi writes that Rivkah went to the Yeshivah of Sheim to find an
explanation as to why her pregnancy was so difficult. However, this begs
the following questions:

a.) Why did she not ask her husband, Yitzchak, or her father-in-law
Avraham? Surely, they both could have helped her equally as well as

29 The Last Won) 89

ow could Yitzchak, our righteous patriarch, have a son
whose very nature even in the womb was inclined towards
idol worship? (see Rashi to v.22)

God can either make a person’s disposition naturally good or
naturally bad. But, even if a person has a natural inclination to
evil, that does not mean that he is evil per se, for he is given free
choice. Rather, the reason why he was given such an inclination
was to rise to the challenge and overcome it. Thus Eisav was
given a natural tendency to evil so that he could excel in the
Divine service of “quashing” the evil inclination.

Even though he failed in his task, we can nevertheless learn
from Eisav that if a person has strong desires to do something bad,
it means that he has been given the special Divine mission of
overcoming his inclinations.

(Based on Likutei Sichos vol. 20, p. 108ff.)

* [Presumably the explanation of Midrash Hagadol, that they were both unable to have children, would have been unacceptable to Rashi since, at the literal level, we generally
interpret a word as it is read, and not according to how it is written (c.f. Likutei Sichos vol. 5, p. 114, note 18) - Ed.]
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Sheim, and she would thereby avoid the undesirable journey, on her
own, to the Yeshivah of Sheim?

b.) In many places, this Yeshivah is referred to as, “the Yeshivah of
Sheim and Aiver.” Why did Rashi describe it here only as the “Yeshivah
of Sheim”?

THE EXPLANATION

Verse 22 states that, “she went to ask God.” This suggests that she made
some sort of journey. Obviously, this means that she did not ask Yitzchak,
who was with her at home, or Avraham, who lived locally.

What led Rashi to conclude that she went to Sheim?

The Torah states earlier that, “Malkitzedek King of Shaleim brought out
bread and wine. He was a priest to the supreme God” (14:18). Rashi
explains that Malkitzedek was none other than Sheim.

Since the Torah describes Sheim as, “a priest to the supreme God,” we
could presume that Rivkah would have sought his advice when, “she
went to ask God.” 1.e she was not seeking to study Torah in the Yeshivah
of Sheim and Aiver, but rather, to “ask God.” Therefore, she sought the
advice of Sheim in particular (and not Aiver) since he was, “a priest to the
supreme God.”

Why did Rivkah prefer to speak to Sheim than to Yitzchak or
Avraham?

TORAS MENACHEM
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Presumably, this was because, either:

a.) She asked their advice first, but they failed to provide her with an
explanation. Therefore she sought the advice of Sheim. Nevertheless,
Rashi does not mention this point as it is not hinted to at all in the Torah.

Or: b.) Perhaps she did not want to mention the matter to Yitzchak or
Avraham, so as not to distress them. For, after so many years of waiting
for Rivkah to become pregnant, Yitzchak (and Avraham) would surely
have become pained to hear that, “the children struggled inside her,”
causing her such distress that she regretted wanting to have children (v. 22).

In fact, for Yitzchak and Avraham, this state of affairs would have been
particularly distressing, because it would have been reminiscent of the
Akeida (binding of Yitzchak) where, after finally being given a son,
Avraham was asked to slaughter him. So too here, after many years of
praying for Rivkah to become pregnant, Yitzchak and Avraham would
surely be devastated to hear that Rivkah was suffering from an extremely
difficult pregnancy. So, in order to save Yitzchak and Avraham from a
challenge of faith resembling the Akeida, Rivkah sought the advice of
Sheim instead.

(Based on Sichas Shabbos Parshas Toldos 5748)
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# (Through Sheim’s Divine inspiration) God said to her, “(The ancestors of) two esteemed individuals
are in your womb. (Furthermore,) two kingdoms will separate from your innards (one to wickedness, one
to innocence) One kingdom will (always) become mightier than the other kingdom (for when one rises
the other will fall). The elder (son) will serve the younger (son).”

* The term of her pregnancy was complete, and — look! — there were twins in her womb.

» The first one came out reddish and completely (covered in hair), like a fur coat of hair. They named
him Eisav. ** Afterwards, his brother emerged, and his hand was grasping Eisav’s heel. (God) named him

Ya’akouv.

Yitzchak was sixty years old when she gave birth to them.

88 YA’AROV BUYS THE BIRTHRIGHT FROM EISAV &Y

he boys grew up (and their differences became recognizable). Eisav was a man who knew how

to trap (people with his mouth), a man of the field (who enjoyed hunting). Ya’akov was an
honest person, dwelling in tents (the Yeshivah of Sheim and Aiver).

* Yitzchak loved Eisav because (he provided) his mouth with game; but Rivkah loved Ya’akou.

® How did Eisav trap? (v. 27)

RAsHI: He knew how to trap and deceive his father with his mouth,
asking him, “Father, how do we separate ma‘aser (tithes) from salt
and straw?” This made his father think that he was precise in the
observance of mitzvos.

MizracHi: Why did Rashi not interpret the term “trap” literally, to
mean trapping animals? Rashi was troubled by the repetition of the
verse, “Eisav was a man who knew how to trap, a man of the field.”
Surely, these two expressions both mean the same thing, so why did
the Torah make an unnecessary repetition? Rashi understood that
“knew how to trap,” must be referring to something else besides
hunting, i.e. his ability to trap others with his mouth.

Eisav’s question, “how do we separate ma’aser (tithes) from salt and
straw?” was deceptive because there is in fact no obligation in Jewish
Law to separate ma’aser from salt or straw (ma‘aser is only separated

RASHI’S PROBLEM (v. 21)

In addition to the answers of the commentators, the following could be
argued: Rashi was troubled why the verse states, “Eisav was a man who
knew how to trap, a man of the field.” Surely, the appropriate sequence
should be, “a man of the field who knew how to trap,” for one only starts
trapping after going out into the field. Due to this problem, Rashi
concluded that the “trapping” must have occurred at home, before Eisav
went out “to the field.”

What “trapping” could be done in the house? Answers Rashi: “He
knew how to trap and deceive his father with his mouth.”

EisAv’s DECEPTIVE QUESTION

Rashi’s comment, that Eisav asked his father, “how do we separate
ma’aser (tithes) from salt and straw?” is somewhat perplexing. Since salt
and straw are in fact exempt from ma’aser Eisav’s question would seem
to display ignorance rather than precision, “in the observance of the
mitzvos” (as Maskil leDavid writes).

CLASSIC QUESTIONS

TORAS MENACHEM

from agricultural produce). This would have led Yitzchak to think
that Eisav was extremely particular in mitzvos, going beyond the
letter of the law to separate ma’aser even in a case where there is no
obligation to do so.

MaskiL LEDAvID: Surely, by asking, “how do we separate ma’aser
(tithes) from salt and straw?” Eisav would have appeared to be an
ignoramus, who did not know the basic law that ma‘aser is only
taken from agricultural produce? We must presume that Eisav was
actually asking, “Since | am separating this as an additional
stringency, not as a legal requirement, perhaps | should make some
indication of this fact by altering some of the procedures?”

BARTENURA: Clearly, Eisav was not asking how to take ma’aser,
since the answer to this is obvious: one simply separates a tenth of
the produce.

Maskil leDavid [and Mizrachi] answer that Eisav indicated to his father
that he wished to separate ma’aser beyond the letter of the law, even from
his possessions that were exempt from ma’aser.

However, from Rashi’s choice of words this does not appear to be the
case. Eisav said, “How do we separate ma’aser from salt and straw?”
Taking this statement at face value, it appears that Eisav did think that salt
and straw were obligated in ma’aser.

So what, then, was Eisav’s trap?

THE EXPLANATION

Earlier, in Parshas Lech Lecha, we read that, “(Avram) gave him a tenth
(“ma’aser”) from everything” (14:20). Rashi writes that, “Avram gave him
ma’aser from all his possessions, because Malkitzedek was a priest.”

Here we see that, at the literal level of Torah interpretation, Avraham
did indeed give ma’aser from all his possessions (“everything”), and not
only from agricultural produce. Presumably, the clause that ma’aser is
only separated from agricultural produce must have been added later,
with the giving of the Torah (see Toras Menachem to Lech Lecha ibid.).
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Since Avraham commanded, “his household after him to keep the way
of God, doing charity and justice” (ibid 18:19), we can presume that
Yitzchak too was educated to separate ma’aser from all of his possessions
(in addition to the Torah’s explicit statement that he separated ma’aser
from agricultural produce - 26:12, and Rashi ibid.). Likewise, Yitzchak would
have taught Ya'akov and Eisav to give ma’aser from all their personal
belongings too.

In this light, Eisav’s question, “How does one take ma’aser from salt
and straw?” was quite appropriate, as in their household it was customary
to take ma’aser from all possessions, even salt and straw.

We are now only left with one question: What, exactly was Eisav asking
with his enquiry, “How does one separate ma’aser from salt and straw?”
Surely, one simply takes off a tenth (as Bartenura asks)?

However, there is a complication with salt and straw, as they are both
substances of very little value, but when they are mixed with other things
they can prove extremely important. E.g. salt is not merely a seasoning for
food, but it brings out the flavor of the entire dish, without which it is
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tasteless. Similarly, straw as it stands alone is mere animal fodder, but
mixed with other components it can make bricks (see Shemos 5:7).

Hence, in an attempt to appear pious in his father’s eyes, Eisav devised
an ingenious question: Do we simply take a tenth of the salt or straw as it
is worth now, or do we take into consideration their increase in value
when used in a final product, since that is when their genuine use
becomes apparent? This would make a practical difference when the
ma’aser was separated, because Avraham’s custom (which he passed on
to his children) was not to separate ma’aser from each type of produce
individually, but rather, to take a tenth of the value of “all his possessions”
collectively. Thus there would be a difference in the total amount of
ma’aser, depending on whether the salt and straw were evaluated as raw
materials or not.

“This made his father think that he was precise in the observance of
mitzvos,” as Eisav appeared to be paying attention to such subtle details
within the obligations incumbent upon him.

(Based on Likutei Sichos vol. 25, p. 116ff)
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25:29 - 26:3

# (On the day Avraham died), Ya’akov was cooking a (lentil) stew (to feed his father), when Eisav
came (home) from the field, exhausted (from his murderous activities).

3 Eisav said to Ya'akouv, “Pour some of this red stuff (down my throat) because I'm exhausted!” — He
was therefore given the name Edom (meaning “red”).

' Ya’akov (thought that Eisav was not fit to perform the sacrificial services carried out by the firstborn,
so he) said, “Sell me your birthright (so that I own it undisputedly) like day(light).”

2 Eisav replied, “Look, (with my lifestyle) I am going to (be punishable by) death (if I retain the right
to sacrificial services) so why do I need this birthright?”

3 Yo’ akov said, “Swear to me (so that I own it undisputedly) like day(light).” So he swore to him, and

sold his birthright to Ya’akov.

** Ya’akov gave bread and lentil stew to Eisav, who ate and drank. Then he got up and left.

Eisav despised (the whole idea of serving God which came with) the birthright.

@Y YITZCHAK MOVES TO GERAR BECAUSE OF FAMINE &9

26

here was a famine in the land, besides the first famine that had been in the days of Avraham.

Yitzchak went to Avimelech king of the Philistines in Gerar.
2 God appeared to him, and said, “Do not go down to Egypt! Inhabit the land which I will tell
you. * Settle in this land, and I will be with you and I will bless you. For I will give all these lands to you

® Why did God tell Yitzchak not to go to Egypt? (v.2)

RAsHI: He had in mind to go down to Egypt, like his father had gone
down in the days of the famine. God said to him, “Do not go down
to Egypt! You are a perfect burnt offering, and being outside the Land
[of Israel] is not fitting for you.

@2 ”A PERFECT BURNT OFFERING” (v. 2-3)

While, Rashi and the Midrash seem to be making similar points, there
are nevertheless two important differences between them: a.) The
Midrash bases itself on verse 3, “settle in this Land,” a positive statement,
whereas Rashi’s comment is based on the negative verse 2, “do not go
down to Egypt” b.) The Midrash stresses that leaving the Land of Israel
would render Yitzchak “invalidated.” Rashi merely writes, “being outside
the Land [of Israel] is not fitting for you.”

These two points are connected: The Midrash sees the Land of Israel
as being the appropriate place for a “perfect burnt offering,” therefore it
cites the positive verse, “settle in the Land.” Rashi however stresses the
negative qualities of the Diaspora (“being outside the Land is not fitting
for you”) so he quotes the negative verse, “do not go down to Egypt.”

What is the underlying difference between Rashi and the Midrash?

THE EXPLANATION

At first glance, one might presume that, according to the Midrash,
Yitzchak was prohibited by God from leaving the Land of Israel because
of its holiness, i.e. a positive quality. Rashi on the other hand was of the
opinion that the land did not possess any holiness during the time of the
patriarchs, so he merely stressed the negative qualities of the Diaspora.

However, it was explained above (Toras Menachem to Lech Lecha 15:18), that
according to all opinions, the Land of Israel did not possess holiness at
that time. Therefore Rashi and the Midrash would not be arguing about
this point. Rather, the following distinction could be argued.

CLASSIC QUESTIONS

TORAS MENACHEM

MIDRASH: The verse states, “Settle in this land” (. 3). Rabbi
Hoshiyah said, “[Yitzchak had the sanctity of] a perfect burnt
offering. Just like a burnt offering is invalidated if it is taken outside
its prescribed area, likewise, if you go outside the Land [of Israel] you
will be invalidated (Bereishis Rabah 64:3).

a.) Opinion of the Midrash.
The Midrash states that, ‘Just like a burnt offering is invalidated if it is
taken outside its prescribed area, likewise, etc,.” This is based on the

89 The Last Word) &

“E1SAV DESPISED THE BIRTHRIGHT...” (v. 34)

ven though Eisav’s moral and spiritual standing was extremely

low, to the extent that he, “despised (the whole idea of serving
God which came with) the birthright,” and his very disposition
indicated that he was a murderous person (Rashi to 25:25);
nevertheless, we still find later on that Ya’akov sent messengers
(“angels”) to inform Eisav that he was at peace with him, and
sought his affection (see Vayishlach 32:4; Rashi to v. 6 ibid.).

From this we can learn a powerful lesson: We should “reach
out” and “send messengers” even to those Jews who appear to be
on the level of Eisav. Even such a Jew is your “brother,” who
needs to be treated in a pleasant and peace-loving manner, with
love and affection. He needs to be drawn closer to the Torah with
“ropes of love” (Tanya ch. 32).

(Based on Hisvaduyos 5746, vol. 1, p. 693)
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principle that every sacrifice has its prescribed area. Some sacrifices may
not be taken out of the Temple courtyard; others, of a lesser degree of
holiness, may not be taken outside Jerusalem; the Pesach Sacrifice may
not be taken outside the group of people who are assigned to eat it, and
so on. This principle has nothing to do with holiness of the land, but
rather, it is a general law that every sacrifice has its own prescribed area
outside which the meat may not be taken (see Tosfos to Makos 18a).

Thus, we can presume that since Yitzchak was considered to be a “burnt
offering” from when he was offered up on the Altar by the Akeida, there
was a specific prescribed area within which he must not leave.

What were the boundaries of this area?

It was explained above (ibid.) that, according to the Midrash in Parshas
Lech Lecha, Avraham and his family actually were granted ownership of
the Land of Israel at the Covenant of the Parts. If we presume that the

TORAS MENACHEM
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Midrash in Parshas Lech Lecha is consistent with the Midrash here, then
it follows that the prohibition against Yitzchak leaving the Land of Israel is
connected with Avraham’s ownership of the land.

Therefore, when Avraham offered up Yitzchak on the Altar as a burnt
offering, the entire Land of Israel became the prescribed area of the
“sacrifice,” since this was a natural boundary, based on the fact that
Avraham owned the entire land. Consequently the Diaspora became a
prohibited area for Yitzchak.

b.) Opinion of Rashi

Rashi, however, rejected the notion that the Land of Israel was given to
Avraham at the Covenant of the Parts. Therefore, he was forced to adopt
a different approach from the Midrash.

Rashi explained earlier, in Parshas Chayei Sarah, that when Avraham
sent his servant Eliezer to find a wife for Yitzchak, he said, “Now He is the
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and to your descendants, and I will uphold the oath that I swore to Avraham, your father. * I will multiply
your descendants like the stars of the heavens, and I will give your descendants all these lands. All the
nations of the Earth will give blessings to each other by (comparing themselves to) your descendants.
* (All this is) because Avraham listened to My voice (when I tested him); he guarded My (secondary
prohibitions that) protect (a person from transgressing Biblical prohibitions), My (rational)
commandments, My (irrational) statutes, and My instructions (in the Oral Law).”

SECOND

R ¢ So, Yitzchak settled in Gerar. 7 When the local men asked about his wife, he said, “She is my sister,”

because he was afraid to say, “(She is) my wife,” (because he said to himself,) “perhaps the local men

26:12

will kill me because of Rivkah, for she is pleasant looking.”

® Then, when he had been there for many days (he felt it was safe to stop acting as if Rivkah was his
sister). Avimelech, king of the Philistines, looked through the window, and he saw — look! — Yitzchak was

courting Rivkah, his wife.

° Avimelech summoned Yitzchak, and he said, “She really is your wife! How could you have said,

‘She is my sister’?”

Yitzchak said to him, “Because I said (to myself), ‘perhaps I'll die because of her.””

' “IWhat have you done to us?” said Avimelech. “(I the king,) the highest of the people, might easily
have slept with your wife, and (if I had done so) you would have brought guilt upon us.”

" Avimelech instructed all the people, saying, “Whoever touches this man or his wife will be put to

death.”

@9 YITZCHAK PROSPERS &Y

itzchak sowed (crops) in that land (which was not as fertile as the main part of the Land of

Israel), and he found (even) in that vear (which was a bad one for crops, that the land vielded)
a hundred times (more than average) — and God blessed him.

® How did they know that the land yielded a hundred
times more than average? (v. 12)

RasHI: They had estimated how much the land was fit to produce,
and it produced one hundred measures for each measure that they
had estimated. Our Rabbis said that the purpose of this estimate was
for separating ma’aser (tithes).

God of the heaven and the God of the earth, because I have made it
habitual for creatures to mention Him. But, when He took me from my
father’s house, He was the God of the heavens but not the God of the
earth, because mankind did not acknowledge Him, and His Name was
not commonplace on the earth” (Rashi to 24:7).

From this we see that, according to Rashi, the Land of Israel (where
Avraham lived) had become a place where it was “habitual” for people to
mention God, in contrast to the Diaspora where, “mankind did not
acknowledge Him.”

On this basis, Rashi concluded that God told Yitzchak not to leave the
Land of Israel because, being a holy entity (a perfect burnt offering), it
was not appropriate for him to reside in a place where “mankind did not
acknowledge” the Almighty.

Nevertheless, Rashi’s choice of the phrase, “I have made it habitual for

CLASSIC QUESTIONS

TORAS MENACHEM

MibprasH: There is a principle that God’s blessing does not rest on
something which is weighed, measured or counted. However, in the
case of measuring for a mitzvah, this principle does not apply.
Therefore, Yitzchak measured the field for the purposes of tithing.

GUR ARYEH: We see from the Midrash that Rashi’s two comments
are one single explanation: Yitzchak measured the field specifically
for a mitzvah, and therefore he received God’s blessings.

creatures to mention Him,” suggests that the local Cana’anite residents
had not come to a genuine recognition of God. Rather, they had merely
been trained to mention God’s Name, and even that was only done
habitually. Consequently, Rashi could not stress that Yitzchak needed to
stay in the Land of Israel for a positive reason, since the habitual, insincere
“mention” of God’s name by Cana’anite “creatures” was not a quality
worth staying for. Therefore, Rashi stressed the negative features of the
Diaspora, which was something inappropriate for Yitzchak, who was “a
perfect burnt offering.”

(Based on Likutei Sichos vol. 15, p. 200ff.)

@2 YI1TZCHAK’S HUNDRED-FOLD BLESSING (v. 12)

After explaining that Yitzchak compared the yield of his land with that
year’s expected vield, Rashi continues with the explanation of “our
Rabbis” that, “the purpose of this estimate was for separating ma’aser.”
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This begs the question: What is lacking with Rashi’s first explanation,
that led him to bring the interpretation of the Rabbis?

Gur Aryeh, following the Midrash, explains that Rashi was troubled
as to why Yitzchak would measure his field knowing that, “God’s blessing
does not rest on something which is weighed, measured or counted.”

However, at the literal level of Torah interpretation, there is no
indication that this was Yitzchak’s concern. Therefore, it is difficult to
accept that this was Rashi’s problem.

So what forced Rashi to conclude that Yitzchak measured the field for
the purposes of separating ma’aser, and not simply because he had
wanted to estimate its approximate yield at the time of purchase, to see if
he was being charged the correct price?

THE EXPLANATION

A key distinction between Rashi’s two explanations, concerns the time
at which the estimate was made. According to Rashi’s first interpretation
— that Yitzchak measured the field to estimate how much it would yield —
he obviously measured it before the crops had grown, presumably when
purchasing the field, to assess its value. However, according to Rashi’s
second interpretation (from “our Rabbis”) that he measured it for the
purposes of separating ma’aser, it turns out that Yitzchak would have

TORAS MENACHEM
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measured the crops after they had fully grown, since ma’aser is one tenth
of the actual yield.

Obviously (according to both interpretations) the blessing of finding one
hundred-fold must have occurred after Yitzchak had made his calcul-
ations, otherwise he would have no way of knowing that the magnitude
of the increase was one hundred-fold.

Thus, according to Rashi’s second interpretation (that he measured for
the purposes of separating ma’aser), the one-hundred fold increase would
have occurred after Yitzchak measured them. Thus, a great miracle must
have occurred, that the crops increased one-hundred fold, after they had
fully grown!

According to the first interpretation, however, that Yitzchak estimated
how much the field would produce in advance, the one-hundred fold
increase could have occurred more naturally, throughout the entire period
of the crops’ growth. Thus, Rashi placed this interpretation first, as it is
more acceptable at the literal level.

Nevertheless, there is a problem with the first interpretation which led
Rashi to add the explanation of the Rabbis:

According to Rashi, the land where Yitzchak was situated was infertile,
and that year was a famine (Rashi to beginning of v. 12). Though it would

T,7071"21
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THIRD

, ¥ The man (Yitzchak) became prosperous, and he grew constantly greater until he had grown very
EADING

great (even in comparison to Avimelech). "* He had flocks of sheep and cattle and many enterprises, and
the Philistines envied him. > The Philistines stopped up all the wells that his father’s servants had dug in
the days of Avraham, his father, and they filled them with earth.

' Avimelech said to Yitzchak, “Go away from us, for you have become much stronger than us.”

'7 Yitzchak went away from there, set up camp in the Gerar valley, and settled there.

'8 (However, before he left Gerar) Yitzchak re-dug the water wells which had been dug in the days of
his father, Avraham, and were stopped up by the Philistines after Avraham’s death. He gave them names;

the same names that his father had given them.

' (After settling) in the valley, Yitzchak’s servants dug, and they found there a well of living waters.
* The shepherds of Gerar argued with Yitzchak’s shepherds, saying, “The water is ours,” so he named
the well “Esek” (“argument”), because they had argued with him.

2 They dug another well, and the (shepherds) quarreled about it also, so he named it Sitnah

(“harassment”).

2 He moved away from there and dug another well. They did not quarrel over it, so he named it
Rechovos. He said, “For now God has made space (“hirchiv”) for us, and we will be fruitful in the land.”

® Why does the Torah inform us that Yitzchak dug three
wells? (v. 19-22)

RAMBAN: This account does not appear to have much significance
at the literal level. However, there is a hidden meaning here, that the
three wells hint to the three Holy Temples. The first well, named Esek
(“argument”) alludes to the First Temple, which was contested by the

have been quite surprising for Yitzchak to find one hundred times more
than the average yield for that year, nevertheless, even that would not
have made him prosperous, since the average for that year was so pitiful.
The Torah however appears to indicate that Yitzchak did become wealthy
from the harvest, as the next verse continues, “The man (Yitzchak)
became prosperous.”

Therefore, in order to explain why he became prosperous, Rashi

CLASSIC QUESTIONS

TORAS MENACHEM

nations, who oppressed the Jewish people with wars, until they
destroyed it. The second well, Sitnah (“harassment”), is a name
actually used by scripture to refer to the Second Temple (see Ezra 4:6).
The third well was called Rechovos (“spacious”), alluding to the
future Third Temple which will be built without quarrel or feud,
when God will expand our borders, speedily, in our days.

brought the second explanation “of the Rabbis,” that Yitzchak’s yield
multiplied miraculously one hundred times after it had already grown.
This yield would have been much greater, since we are speaking here of
100 times Yitzchak’s real vield, rather than 100 times the estimated
average local vield. And surely, Yitzchak — being a tzadik — would have
been blessed by God to reap well above the average vield for that year.
(Based on Likutei Sichos vol. 5, pp. 121ff; Sichas Shabbos Parshas Toldos 5727)

@8 Sparks of Chasidus &

ccording to Ramban, the three wells dug by Yitzchak allude to
the three Holy Temples. The analogy of digging a well
precisely describes the process of building the Temple: First there is
a phase of intense physical effort to dig the well, followed by the
actual filling of the well with water which does not require any
direct effort — it simply floods in. Similarly, the building of the
Temple requires tremendous human effort, but the indwelling of the
Shechinah (Divine Presence) - which is the very purpose of building
the Temple - is an effortless consequence of the Temple's
construction
This analogy appears to break down however in the case of the
Third Temple which, according to the Zohar (1l 221a), will be built
by God, and not by man. It seems at first glance, that Ramban’s

analogy for the Third temple of digging a well is inappropriate.

owever, even according to the Zohar, the Third Temple is built

through human effort too. Not through the physical effort of
working with stones and mortar, but rather, by the dedicated acts of
super-rational mitzvah observance by Jewish people, in defiance of
the challenges of exile. The cumulative effects of these acts are thus
described by the Zohar as a “building made by God,” though in
fact, it is a building made by human mitzvah acts that are totally
dedicated to God.

Thus, the building process of the Third Temple consists of mitzvos
performed out of simple obedience to God. Therefore, they are
eternal.

(Based on Likutei Sichos vol. 30, pp.116ff.)
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ALIAS (PARSHAS TOLDOS)

REAL NAME (PARSHAS VAYISHLACH)

YEHUDIS, DAUGHTER OF BE’AIRIY THE CHITITE (26:34)

AHALIVAMAH, DAUGHTER OF TZIVON THE CHITITE (36:2)

BASMAS, DAUGHTER OF AILON THE CHITITE (26:34)

WIVES

ADAH, DAUGHTER OF AILON THE CHITITE (36:2)

EISAV’S

MACHALAS, DAUGHTER OF YISHMA'EL (28:9)

BASMAS, DAUGHTER OF YISHMAEL (36:3)
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FOURTH

. » He went up from there to Be’er-Sheva. ** That night, God appeared to him and said, “I am the God
EADING

of Avraham, your father. Do not be afraid, because I am with you. I will bless you and multiply your
descendants for the sake of Avraham, My servant.”

» He built an altar there, and he (prayed) in the Name of God. He pitched his tent there, and
Yitzchak’s servants dug a well there.

@9 AVIMELECH SWEARS AN OATH WITH YITZCHAR &9

26:26 vimelech went to him from Gerar with a group of his companions and Fichol, his army-general.

7 Yitzchak said to them, “Why have you come to me, if you hate me, and you sent me away
from you?”
% They said, “We see that God was with you (and) we saw (that God was with your father), so we
said: Let the oath that was between us (from the days of your father) be between ourselves and you.
Let us form a covenant with you, * that you do no harm to us, just like we have not touched you.
And, just like we only treated you well and we sent you away in peace, you too — blessed one of God —
now (do the same).”
FIFTH 3% (Yitzchak) made a feast for them, and they ate and drank. *' They got up early in the morning and
READING  sipore an oath with each other. Yitzchak sent them off, and they went away from him in peace.
> Then, on that same day, Yitzchak’s servants came and told him about the well that they had dug.
They said to him, “We have found water.” ** He named it Shivah (“oath”). The city is therefore called
Be’er-sheva to this very day.

@Y Ei1sAv MARRIES &Y

3 When Eisav was forty vears old he married Yehudis, the daughter of Be’airiy the Chitite, and
Basmas, the daughter of Ailon the Chitite. ** (Their idol-worship) tormented Yitzchak and Rivkah.

CLASSIC QUESTIONS

animal.” So do these [descendants of Eisav] rob and plunder and then
pretend to be honorable. For forty years, Eisav kidnapped wives from
their husbands and violated them. When he was forty years old, he
said, “My father married at forty. | too will do the same.”

® Why did Eisav marry when he was forty years old? (v. 34)
RAsHI: Eisav has been compared to a pig, as the verse states, “The
pig from the forest gnaws at it” (ps. 80:14). This pig, when it lies down,
stretches out its hooves, as if to say, “See, | am a clean (kosher)

TORAS MENACHEM

@2 Eisav’s WIVES (v. 34)
In Parshas Vayishlach, when Eisav’s descendants are listed, the Torah

reveals the true names of Eisav’'s wives (36:2-3). Rashi (ibid.) explains the
significance of each of the pseudonyms that are used here in Parshas
Toldos.

However, one detail Rashi does not explain is why the name of
Yehudis’s father is changed here from Tzivon the Chitite to Be’airiy the
Chitite.

Another, more general question is: What is the connection between
Eisav’s marriage and the preceding passage, about Yitzchak’s digging of
wells and the oath with Avimelech?

THE EXPLANATION
According to Rashi, Eisav married at the age of forty to fool people into

thinking that he was a loyal son who followed in his father’s footsteps, to
the extent that he even married at the same age. In this vein, Rashi

@9 Sparks of Chasidus &

he Talmud states that in the future redemption we will say to

Yitzchak, “you are our father,” more so than to the other
patriarchs (Shabbos 89b). This messianic quality of Yitzchak is
evident here in the account of how Avimelech came of his own
volition to make peace with Yitzchak (v. 26ff), an act which is
reminiscent of the time when, “in the End of Days, the mountain
of God’s house will be established on the top of the mountains...
all nations will flood to it ....and many people will go and say,
‘Come, and let us go up to the mountain of God. ”(Isaiah 2:2-3).

(Based on Likutei Sichos vol. 25, p. 127-8)
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explains in Parshas Vayishlach that he gave his wife (who was really called
Ahalivamah) the name Yehudis, a name whose meaning suggests that she
had abandoned idol worship (Rashi 36:2).

And since Ahalivamah was born from a wicked family, as Rashi
explains, Eisav was forced to change her father’'s name too, in order to
maintain the image that he had married a righteous person. So he called
her Yehudis, daughter of Be’airiy the Chitite.

At the literal level, there is no need to explain the significance of every
name. (Only those names which pose some sort of question or
contradiction are explained by Rashi). Therefore, Rashi was not required
to explain why Eisav chose the name Be’airiy in particular, since it is
already self-evident from Rashi’s commentary why Eisav was forced to
change this name.

Perhaps it could be argued that Eisav chose the name Be’airiy in order
to further promote his deception. We read in the previous section that
after Yitzchak dug a series of wells which were contested by Philistines, his

TORAS MENACHEM

LBDED D519 13H 2 D3N 133 S TpYIED ,I0H 337 (000D PTIIY)
DIMLNT ITIN , 013 1D PILD 2HN 0 ,0MED MDD IV IMH3
:DIDIZD DH 3P MWL 1D ,IDH 3T D 10D IO 1D DD 1D
PID> ©7TH DA BhH ,INIP 13 LEID 137 IH amn o Ny K5 (3)
,2I00 ,210D 13 999 PPN L1 IDH) EPM ,0IWVD) ONE £ND T ,IM3hH
TIHD OBE D 13 MM ,IDN 15D D3 HI ,v0n »H b pIvd Hng
:H3D PIDY HOL wH PIDY HNE P O YT HY oW 9P

third well was left in peace, and Yitzchak then swore an oath of peace with
Avimelech, king of the Philistines. Therefore, after marrying at forty years
to mimic his father, Eisav continued his ploy of paternal imitation by
acquiring his own well — not in the literal sense, but rather, by acquiring a
father-in-law whose name was Be'airiy, literally: “my well.” Thus he was
intimating, “just like my father has his own well, | have my own too.”
(Based on Likutei Sichos vol. 5, p. 163ff.)

@2 RASHI’S THREE INTERPRETATIONS (V. 1)

Rashi offers three explanations as to why Yitzchak’s sight became weak.
However, Rashi’s comment is perplexing because:

a.) The Torah itself appears to explain why Yitzchak’s vision became
impaired, because he was old: “Yitzchak had grown old. The vision of his
eyes had dimmed” (See Rashbam). Why did Rashi need to offer any
explanation at all?

b.) Why did Rashi find it necessary to bring three interpretations?

Toow4 2,N0NMA3 MONXMA2 T,n07721
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@Y YA’AROV TAKES E1SAV’S BLESSING &9

27 itzchak had grown old (and he wanted to bless Eisav™).

The vision of his eyes had dimmed. He summoned Eisav, his older son, and he said to him,
“My son.”

“I'm here,” he replied.

2 “Look, now I have grown old. I don’t know when I will die. * So now, sharpen your tools, (take) your
sword and your bow, and go out to the field to hunt game for me. * Make for me the tasty foods that |
love, and bring them to me to eat. For (doing this) my soul will bless you before I die.”

* Rivkah was listening when Yitzchak spoke to Eisauv, his son...

Eisav went to the field to hunt game. (He intended) to bring (meat from stolen animals if he was
unable to trap his own).

¢ Rivkah said to her son Ya'akov, “Look, I heard your father speaking to Eisav your brother, saying,
7 ‘Bring me game and make me tasty foods to eat, and I will bless you before my death, before God.’
® Now, my son, listen to my voice, to what I am commanding you: ° Go now to the flock, and take two
of my choice kids from there, and I will make (one of) them into tasty foods for your father, (the types)
that he loves (since a goat tastes like game). ° You will bring (them) to your father to eat. For (doing this)

he will bless you before he dies.”

" Ya’akov said to Rivkah his mother, “But my brother Eisav is a hairy person, and I am a smooth

® Why was Yitzchak’s vision weak? (v. 1)

RAsHI: Because of the smoke of the above-mentioned [wives of
Eisav] who would burn incense in idol worship.

Another explanation: When Yitzchak was bound on the altar and
his father was about to slaughter him, the heavens opened and the
ministering angels looked on and wept. Their tears fell upon
Yitzchak'’s eyes and as a result, his eyes became dim.

Another explanation: To enable Ya’akov to take the blessings.

RAsHBAM: Yitzchak’s eyes dimmed from old age.

THE EXPLANATION

Towards the end of Parshas Chayei Sarah, the Torah states that, “After
Avraham died, God blessed Yitzchak his son” (25:11). Rashi explains why
it was God, and not Avraham, who blessed Yitzchak: “Even though God
gave over the blessings to Avraham, he was afraid to bless Yitzchak since
he foresaw Eisav coming forth from him. He said, ‘Let the Master of
blessings come and bless whoever He pleases!’” So, God came and blessed
him.”

Thus, on reaching our verse, that, “the vision of his (Yitzchak’s) eyes
was dimmed,” Rashi was troubled by an obvious question: If God
personally blessed Yitzchak, then how is it possible that he should lose his
sight? Surely God’s blessing should have spared him from this aggravation?

Thus, Rashi searched for an explanation why Yitzchak’s loss of vision
was not due to his old age, but rather, due to some external factor. In the
final analysis, Rashi found it necessary to bring three interpretations, since
each of them have their own respective advantages and disadvantages:

CLASSIC QUESTIONS

TORAS MENACHEM

SiFsel CHACHAMIM: First Rashi offers an explanation which is based
on the juxtaposition of verses (since the previous verse alludes to the
idol worship of Eisav’s wives). However, this leaves the reader with
the question: How could God cause this to happen to Yitzchak?
Therefore Rashi brings the latter reason, that Yitzchak’s blindness
was to enable Ya’akov to take the blessings. However, we are still
left with the question: Why did Rivkah not become blind too from
the smoke? Therefore, Rashi brings the additional explanation that
Yitzchak’s eyes had already been weakened at the Akeida, therefore
his eyes were more severely affected by the smoke.

a.) Rashi’s first explanation: smoke damage

This explanation is preferable as it is indicated by the Torah itself. In the
previous verse, we read that Eisav and his wives, “tormented Yitzchak
and Rivkah” (26:35), and Rashi writes that this was due to their idol
worship. In the following verse we read that, “Yitzchak had grown old.
The vision of his eyes had dimmed” (27:1) so it follows that Yitzchak’s
visual impediment here in 27:1 was caused by the idol worship
mentioned in 26:35 (see Sifsei Chachamim). Since this is the most
contextually preferable solution, Rashi cited it as his first and primary
interpretation.

However, this explanation alone is insufficient, as we are left with two
questions: Presumably, Eisav and his family would not have burned
incense to idols in Yitzchak's presence — they probably lived in a separate
residence in any case — so why should Yitzchak have been affected by the
smoke? And, if Yitzchak was affected, why was Rivkah not harmed too?

Therefore, Rashi looked for another interpretation.

510N ,211 D 10T W1R2 97D *
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TORAS MENACHEM

(As for Eisav’s wives, we can presume that either they indeed lost their
sight, or they knew how to avoid the ill effects of the smoke. Eisav himself
was, “a man of the field” (25:27), who spent little time at home, so
presumably he was unaffected).

b.) Rashi’s second interpretation: damage by angels’ tears at the Akeida

This interpretation — that Yitzchak’s eyes were damaged by tears of the
angels at the Akeida — is preferable to the other two explanations which
Rashi brings, for two reasons. Firstly, it explains how Ya'akov received the
blessing from Yitzchak due to a positive reason (Yitzchak’s courage at the
Akeida) rather than the negative reasons of the other two interpretations.
Secondly, this interpretation explains more satisfactorily why Yitzchak
never noticed that Eisav worshipped idols, since he lost his sight at the
Akeida, before Eisav was born. According to the other interpretations
however, it is somewhat difficult to imagine how Eisav’s unholy activities
would have remained totally undiscovered by Yitzchak for so many years.

However, this interpretation alone is unsatisfactory, since it is a non-
literal, Midrashic teaching which is not indicated at all by scripture.
Therefore, Rashi sought for a third solution.

¢.) Rashi’s third interpretation: God took away Yitzchak’s sight

Rashi’s third interpretation — that God took away Yitzchak’s sight in
order for Ya’'akov to receive the blessings — is superior to the other

interpretations since it explains how Yitzchak lost his sight only at the end
of his life, a fact stated explicitly by scripture (“Yitzchak had grown old.
The vision of his eyes had dimmed”). According to the second
interpretation, Yitzchak lost his sight at the Akeida, at the age of 37, well
before old age; and according to the first interpretation, he lost his sight
from the age of 100 when Eisav married, 80 years before his passing.
The verse should thus have stated that, “The vision of his eyes had

89 The Last Word) &9

ather than take away Yitzchak'’s sight, God could have made

Yitzchak give the blessing willingly to Ya’akov in a very
simple manner: he could have revealed to Yitzchak that Eisav was
in fact a wicked person.

From this we can learn to what extremes a person should go to
avoid speaking negatively about another Jew. For God was
willing to allow Yitzchak to lose his sight rather than to speak
badly about Eisav.

(Based on Likutei Sichos vol. 15, pp. 215-6)
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(skinned) person. > Maybe my father will feel me, and see that I am an imposter — I will bring upon
myself a curse and not a blessing.”

'3 But his mother said to him, “Let your curse be on me, my son. Listen to my voice: go and get (the
goats) for me.”

" So he went, and took (the goats), and he brought (them) to his mother. His mother made tasty
foods, that his father loved. * Rivkah took her older son Eisav’s clean clothing which she had in the
house, and she dressed Ya’akov, her younger son. '® She put the goats’ skins on his hands and on the
smooth part of his neck. 7 She gave the tasty foods and the bread which she had made, into the hand
of Ya’akov, her son.

'® He came to his father and said, “My father!”

(Yitzchak) said, “I'm here. Who are you, my son?”

' Ya’akov said to his father, “I am... Eisav your firstborn. I did what you told me. Please come and sit

(at the table) and eat some of my game, in order that your soul will bless me.”

* Yitzchak said to his son, “How did you find it so quickly, my son?”

He said, “Because God, your God, brought it to me.”

21 (When Ya’akov mentioned God, Yitzchak became suspicious, so) Yitzchak said to Ya’akouv, “Please
come closer, so that I may feel you, my son, to see if you are my son Eisav, or not.”

® Why did Yitzchak tell Ya’akov to come closer? (v. 21)

RaAsHI: Yitzchak said to himself, “Eisav doesn’t usually mention God’s name, but this man said: ‘Because God, your God, brought it.
MibRrasH: Yitzchak said, “I know that Eisav doesn’t mention God’s name, and this man did mention it. He must be Ya’akov and not Eisav.”

dimmed,” before, “Yitzchak had grown old,” and not the other way
around.

However, this interpretation too is flawed, since we are left with the
question: Why did God make Yitzchak suffer in order for Ya'akov to
receive the blessing? Surely, God has many possible ways at His disposal
of achieving any given result, so why did He not find a less harmful
method for Ya’akov to receive the blessing, than causing Yitzchak to lose
his vision?

In fact, Rashi deemed the force of this question to be so strong, he
recorded this interpretation last, indicating that it is the least preferable of
the three.

(Based on Likutei Sichos vol. 15, pp. 211ff.)

@2 YITZCHAK’S SUSPICION (v. 21)

At first glance, Rashi appears to differ in opinion from the Midrash:

Rashi writes that, “Eisav doesn’t usually mention God’s Name,”
whereas the Midrash stresses that, “Eisav doesn’t mention God’s Name,”
suggesting that he never mentioned it.

However, at the literal level we can only conclude that Eisav never
mentioned God’s Name, otherwise the casual reference to God in verse
20 would not would not have aroused Yitzchak’s suspicion. Rashi’s
intention here must be that Eisav never mentioned God’s Name, and he
does not differ with the Midrash. Their slightly different phraseology is
thus inconsequential in this instance. (see Sparks of Chasidus)

(Based on Sefer Hama’amorim Melukat, vol. 4, p. 64, note 14)

CLASSIC QUESTIONS

TORAS MENACHEM

m

@9 Sparks of Chasidus &

YITZCHAK’S BLESSING

f Yitzchak knew that, “Eisav doesn’t mention God’s Name” (see

Classic Questions & Toras Menachem to v. 21), then why did he want
to bless Eisav, and not Ya’akov?

Yitzchak perceived that within Eisav were holy sparks of an
extremely lofty spiritual source, more so than in Ya’akov’s case.
Therefore, he chose to bless Eisav, because Yitzchak understood
that his blessing had the spiritual power to elevate the sparks
which were trapped within Eisav’s unholy existence, allowing
them to return back to their source.

In a sense, Yitzchak was indeed correct — his blessings did have
the power to rescue the sparks trapped within Eisav. But the
blessing needed to pass first via Ya’akov, because Eisav was not
sufficiently prepared to utilize Yitzchak’s blessing properly.

So, God arranged matters such that Ya’akov would first receive
the blessing , and then, Ya’akov in turn would utilize the blessing
to elevate the sparks trapped in Eisav.

(Based on Sefer Hama’amorim Melukat, vol. 4, p. 64, note 14)
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® What “fragrance” did Yitzchak’s smell? (v. 27)

RAsHI: Surely there is no odor more offensive than that of goat’s
hair? [which Ya’akov was wearing - see v. 16]. This teaches us that
the fragrance of the Garden of Eden entered with him [and it was this
fragrance that is referred to in v. 27]. “The fragrance of a field, which
God has blessed,” indicates it had a pleasant fragrance, that of a field
of apples. This is how our Sages explain it..

Sirsel CHACHAMIM: Eisav’s garments, which Ya’akov was wearing,
originally belonged to Nimrod, and they were coveted [and stolen

@2 YA’AKOV’S PLEASANT AROMA (v. 27)

What forced Rashi to conclude that, at the literal level of Torah
interpretation, that the fragrance of the Garden of Eden entered with
Ya’akov?

[Sifsei Chachamim suggests] that the aroma came from Eisav’s
garments, which were originally owned by Adam in the Garden of Eden.

This argument is based on an earlier comment of Rashi to v. 15.
The Torah describes Eisav’s garments as Ni1¥%0, and Rashi offers two
interpretations: “NiTMANN means “the clean ones,” as Onkelos renders,
XD’27 (clean ones). Another explanation: the garments that he had
coveted (7@nY) from Nimrod.”

However, even though Rashi does mention that Eisav acquired his
garments from Nimrod, he makes no indication at all that they had a
specific smell. Therefore, at the literal level, we can conclude that they
had no particular smell. And, obviously, according to Rashi’s first

CLASSIC QUESTIONS

TORAS MENACHEM
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from him] by Eisav. Nimrod obtained them from Adam, who wore
them in the Garden of Eden.

NACHALAS YA’AKOv: Rashi cited the teaching of our Sages, that
Yitzchak smelled a field of apples since it explains why the verse uses
the term “field” in the singular.

However, at the literal level, we can presume that the verse refers
to fields in general. Thus Yitzchak smelled the fragrance of grasses
and flowers.

interpretation that they were “clean garments,” they would have been
odorless.

So, why did Rashi conclude that he had the aroma of the Garden of
Eden?

Similarly, we need to explain why, at the literal level, Yitzchak exclaimed
that Ya’akov had the aroma of an apple field, in particular. What would
be wrong with presuming that we are speaking here of an ordinary field,
of grasses and flowers? [see Nachalas Ya’akov]

THE EXPLANATION

In order to answer the above questions, we need to first address an
obvious problem with Rashi’s comment here:

Presumably, Rivkah did not foresee that the aroma of the Garden of
Eden would enter with Ya’'akov into Yitzchak’s chamber. So, if, “there is
no odor more offensive than that of goats’ hair,” why did Rivkah not take

02 ,MTR-0D202 1,072 1
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27:22-29

22 Ya’akov drew near to Yitzchak his father, and he felt him. (Yitzchak) said, “The voice is (polite like)
the voice of Ya’akou, but the hands are the hands of Eisav!” * He did not recognize him because his
hands were hairy like his brother Eisav’s hands, and he blessed him.

** He said, “Are you my son Eisav?”
“I am,” he said.

» He said, “Serve me, so that I can eat my son’s game. For (doing this) my soul will bless you.”

(Ya’akov) served him, and he ate. He brought him wine, and he drank.

¢ His father Yitzchak said to him, “Please come closer and kiss me, my son.”

7 (Ya’akov) came closer, and he kissed him. (Yitzchak) smelled the fragrance of (what he thought was)
his garments, and he blessed him. He said, “Look, the fragrance of my son is like the fragrance of a field

(of apples), which God has blessed!”

® What did Yitzchak begin his blessing with the word,
“And...” (v. 28)

RAsHI: [He was saying:] “May He give, and give again.”

According to its literal meaning, the verse is a continuation of the
previous topic: “Look, the fragrance of my son,” which God has

any precaution to stop Yitzchak from smelling the goats’ hair? Surely such
a foul odor would have been an obvious give-away?

The solution to this problem however lies in Yitzchak’s instructions to
Eisav: “Go out to the field to hunt game for me. Make for me the tasty
foods that I love, and bring them to me to eat” (v. 3-4). Clearly this involved
hunting an animal, slaughtering it, skinning and gutting it and then
preparing it to eat. All these jobs would have rendered Eisav quite
odorous indeed, so we can presume that Yitzchak was expecting Eisav to
have a bad smell.

Therefore, when the Torah relates in verse 27 that Ya'akov actually had
a pleasant fragrance, Rashi immediately asks: “Surely there is no odor
more offensive than that of goats’ hair?” What happened to the foul smell
of goats’ hair that Ya’akov was wearing, which served to imitate the bad
aroma which Yitzchak was expecting?

Due to this question, Rashi understood that the Torah is hinting here, at
the literal level, to the Midrashic teaching that the aroma of the Garden of
Eden entered with Ya’akov.

Since Yitzchak was not aware that the aroma of the Garden had entered
the room, he presumed that Ya’akov must have picked up the pleasant
smell while he was cooking the “tasty foods,” which obviously involved
the use of spices and sweet-smelling cooking agents. Thus, Rashi rejected
the notion that Yitzchak thought he was smelling a field of grasses and
flowers, since these items are not used in cooking. Rather, Rashi accepted
the Midrashic account that he smelled like a field of apples, since apples
could be used when cooking “tasty foods.”

(Based on Sichas Shabbos Parshas Toldos 5741)

@2 THE BEGINNING OF YITZCHAK’S BLESSING (v. 28)

Rashi was troubled as to why Yitzchak would have begun his blessing
with the word, “and.” He therefore explained that Yitzchak was hinting
to a twofold blessing, “May He give and give again.”

CLASSIC QUESTIONS

TORAS MENACHEM

% “And may the Almighty give you (repeatedly) from the dew of the skies and from the fatness of the
earth, an abundance of corn and wine. * Nations will serve you; kingdoms will bow down to you.

given him, “is like the fragrance of a field...” «v. 27), and furthermore,
“May He give you from the dew of the skies...” (v. 28).

SiFsel CHACHAMIM: According to Rashi’s first interpretation,
Yitzchak said, “May He give” blessings initially, and even if you will
sin, He will “give again.”

However, this interpretation is difficult to accept, since it begs the
question: Since God’s blessing is unlimited and devoid of any
imperfection, why would He need to give it twice?

Therefore, Rashi brought a second interpretation, that verse 28 begins
with the word “and” because it is a continuation of verse 27.

Nevertheless, this interpretation is problematic as there appears to be no
connection between the subject of verses 27 and 28. So, Rashi cited both
interpretations — the first, because it explains better the context of the
verse, and the second, because it explains the use of the word “and,” in
particular.

WHY IS GOD’S BLESSING REPEATED?

According to Sifsei Chachamim, Yitzchak gave a two-fold blessing
(“May He give, and give again”), to indicate that God’s blessings would
be “given again” even if Ya'akov and his descendants sinned.

However, this interpretation appears to contradict verse 40 below,
where Yitzchak tells Eisav that, “you shall serve your brother. But, when
you grieve (about the blessings he took, because the Jewish people have
transgressed the Torah,) then you will break his yoke off your neck.”
Here we see that if the Jewish people would sin, Yitzchak’s blessing that,
“vou will be a master over your brothers, and your mother’s sons will bow
down to you” (v. 29), would indeed be revoked, and instead, “vou (Eisav)
will break his yoke off your neck.”

Rather, it would seem that the implication of Yitzchak’s two-fold blessing
is that the recipient would: a.) first receive the actual blessing itself; b.) He
is then given the ability to utilize the blessing to its full extent. l.e. since
God’s blessing is unlimited, there is reason to fear that the person will not
use it to his full potential, so the person actually requires a further blessing,
to enable him to use the initial blessing properly.

Thus, God gives the blessing, and then, He “gives again” the ability to
utilize and internalize the blessing properly.

(Based on Likutei Sichos vol. 10, pp. 80ff.; Sichas Shabbos Parshas Toldos 5724)



vb-va:rs

151N nwab - nYwXxna vbo / 184

N2 T DY PSS 23 T nRtk T
PRI TP PRY 1M A7 TN
I IPE MDY PORORY T2 T
AN PR DR 1R :DSJ’ PR3 PR 272
NI AN 720 N TR NOR TN 1?2/’1?1
DI TI3NY TN TTIANY Wm r‘wnn
P10 T T2 AT R I KN
DI IND TNIN PR Y N 5 e
PREY MM 32 WY TIND T2 NIN N
VT NI NG N N TP N2 NP
N7 Ty N7 RN 07 Du N T8
WDW a2 AT A2 AN RN 5#13’:'\
N27 NOME ME 2N e M 1?2/:3
a8 13072 IING pl~hy) mnb TN
N2 TIN bm_: TN b NIN O NIN
TR NTP TN TN 0 0202 D3
T2 N P PRIN 137 23Im 3P
N7T BN D202 IR R NG 2D
TN PR DN MDD 07 mpav
TN 52 M TRy Mg 27 N7
WA MY PSS A
TDRY i 713 TP D 19D 79 0TI
N2N TP N NI ND2IRT TN Ry
INDDY DR WY DVINI DN NIN AN 03002
N7 D MY AN PAY 0N b

TSR I TIIN AN 23 77 NI TN T3]
NI TN T 3PRI NN 027 PO 2D N I 52
ATERD N3 OUTN WY VRN POV R NNR 3P NE
"IN OR) P2RD NN PAND N2 DOBIRD MR PEN
P 17 TN = T 233020 T382 132 TR DN
DAY TN Y GREEERAS TN TN 1IN
N:"l 'I’E 87 NI mmwr: wmm 'IN?: Y ‘l'?'l:s 'I'ITI
I N203 MO7AN) Niap opa Han bsm W%
R~k 15'!3 'DIJE PPN 'I’JN M2TTON 'IWSJ SJDWD ey
N2 '\DN” mo AN UNTR) 72 1’:&'7 "\DN"I -mr: Y
3PP DY NI 02T N ¢ D372 RN RN TN
"D MR? TNY NI MR NTR27N 2R0E 120N
I DD N P 9N 27302 0P N7ENTNGT BN
WM 137 B2 12 0003 PN NN 77 Yy 12
PINTON Y WIND o 032 YN M NIDN 729 PRoRD
WP N RN IR P13 038 TN 0N 13737
[N 22 T VRN NI VRN PR I e AN 1

5]

HIDL DD OF 5D ,3pY ML HIP 725 HNE ,*OphH MH 10 WD M Imb
%D 1O IPII3L O3 £ PV HNE ,INH ,PPS TI0 I, HMND H3PDS TPY
N3H 1 I ,OMBD I RIPLM PN IED HMPPD PN T PNEY N7
YDI3Y HNE ,7IN 5N DN 123,906 0P DN DH 1> IH , T DEY N
,ON2) INIDD AAPYN 2D I3 ) ,IPI3 NI3) PEY ,PTO PNL Y
L9090 NEY .NDER 2 0IDP NN PHIIDN £N JHd) 3961 N3
ODIH DLW HIN ,HD DL I 9393 . 11 (1) (25N HUD) d5HM >
ML ,00 1 DD MPP BhH ,D3733 P PILID 1,1 Ih HiH ,oNEHI
D 1A MWYN N XIBX 19 2139 23D T30 IPL IM L0 PONE N3
,97D NES PENED I H"D .AMK 1137251 (DY) P PIELS Dn £p3H HD
¥ PRI dawn (92) 53 P [HD nEd ,*oNnn3d >

® Why did Yitzchak become “extremely bewildered”? (v. 33)

RAsHI: The Midrash Tanchumah states: Why did Yitzchak become
bewildered? He said, “Perhaps | am guilty of a sin, for | have blessed
the younger son before the older one, and thus altered the order of
the relationship.”

Then, Eisav started crying, “He has already deceived me twice!”

12,2 2-20m0 8

CLASSIC QUESTIONS
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His father said to him, “What did he do to you?”
He replied, “He took my birthright.”

[Yitzchak] said, “That is why | was troubled and bewildered, for |
was afraid that perhaps | had transgressed the line of the law.
But now | know that | actually blessed the firstborn, let him be
blessed t00” (see v. 33). (Rashi to v. 36)
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You will be a master over your brothers, and your mother’s sons will bow down to you. Those who curse
vou will be cursed, and those who bless you will be blessed.”

@9 E1sAv DisCOVERS THAT His BLESSING WAS GIVEN AWAY &9

27:30 hen, when Yitzchak had finished blessing Ya’akouv — just as Ya’akov had left his father Yitzchak’s
presence — his brother Eisav came back from his hunt. *' He had also made tasty foods, and he
brought (them) to his father.

He said to his father, “My father should get up and eat his son’s game, so that your soul will bless me.”
*2 His father, Yitzchak, said to him, “Who are you?”
He said, “I am your son, your firstborn, Eisav.”

» Yitzchak was extremely bewildered. He said, “Who then is the one who hunted game and brought
it to me, then I ate it all before you came, and I blessed him? Let him be blessed too (in any case).”

3 When Eisav heard his father’s words, he cried extremely loudly and bitterly. He said to his father,
“Bless me too, my father!”

* (Yitzchak) said, “Your brother came ingeniously and took your blessing.”

¢ (Eisav) said, “Is that why he was called YaA’AKoV, (because he was destined to deceive me
[le’AKVeini])? He has deceived me twice! He took my birthright, and look, now he has taken my
blessing!”

(Eisav) said (to Yitzchak), “Haven’t you saved a blessing for me?”

37 Yitzchak answered, saying to Eisav, “(Whatever blessing I give you will be of no use, because) I have
already made him a master over you, given him all his brothers as servants, and I have sustained him
with corn and wine. So, for you then, what shall I do, my son (if I bless you he will acquire your
possessions in any case, since he is your master)?”

*® Eisav said to his father, “Havent you got just one blessing, my father? Bless me too, my father.”
Eisav raised his voice and wept.

% His father Yitzchak answered saying, “Look, your dwelling place shall be from the fat places of the

TORAS MENACHEM

@2 YITZCHAK’S BEWILDERMENT (v. 33) land [of Israel] is not fitting for you” (Rashi 26:2). From this we see that the

Why was Yitzchak “extremely bewildered” by the thought that he had intention to leave the Land of Israel did not invalidate Yitzchak as a
blessed the wrong son? Surely this was an over-reaction? “perfect burnt offering.” Likewise in our case, the intention to bless Eisav

However, Yitzchak’s primary concern was not that he had blessed the did not tarnish Y1tzcha}< s perf?ct holg{ status, and he was still protected
« from above to bless Ya’akov, his true firstborn son.
wrong person, but rather, that he had lost the status of “a perfect burnt ]
offering,” a Divine assurance of purity and perfection (See Rashi to 26:2). It (Based on Sichas Shabbos Parshas Toldos 5748)
now appeared that he had not been given special protection from above
to prevent him from giving the blessing to the wrong son (see Rashi’s

citation of Tanchuma in Classic Questions). (AN SW&”’!{S Of CbaSibMS P
Thus, when he discovered that Eisav had in fact sold the birthright to ' '
Ya’akov, Yitzchak was relieved that he had, after all, been protected from “YOUR BROTHER CAME INGENIOUSLY...” (v. 35)
above against blessing the wrong son, and his apparent “mistake” was
actually Divinely inspired. A ccording to Kabbalistic teachings, Ya’akov corrected the
One might ask: surely the fact that Yitzchak wanted to bless Eisav was spiritual damage caused by Adam’s sin.
a mistake in itself? Why did Yitzchak not lose his status of “a perfect burnt Therefore, just like Adam had been misled by the ingenious plot
offering” for this misjudgment alone? of the serpent, the correction of Adam’s sin had to come through
However, earlier we witnessed that a misplaced intention is not ingenious .tric”kery - “Your brother came ingeniously and took
sufficient to revoke the status of “a perfect burnt offering.” For Yitzchak your blessing” (v. 35).
actually planned to go down to Egypt when God told him, “Do not go (Based on Likutei Sichos vol. 1, p. 56)

down to Egypt! You are a perfect burnt offering, and being outside the
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® Why did Rivkah suggest that Ya’akov should get married
at this point? (v. 46)

BIURAY MAHARAY: Rivkah did not want to tell Yitzchak that Eisav
wanted to kill Ya’akov. She feared that Yitzchak might withhold
some blessing from Ya’akov, so as not to further anger Eisav. She
therefore claimed that she had sent Ya’akov away, because, “I am
sick of my life, etc.”

CLASSIC QUESTIONS
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® What is the “blessing of Avraham”? (v. 4)

RasHI: [God] said to [Avraham], “I will make you into a great
nation’ (above 12:2), “[All the nations of the world] will be blessed
through your children” (22:18). May those blessings be for you. May
that nation and those blessed children come out from you.”

MizracHi: Why did Rashi not learn, more simply, that the “blessing
of Avraham,” which Yitzchak gave to Ya’akov, is precisely that which
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187 / BEREISHIS - GENESIS - PARSHAS TOLDOS 27:39 - 28:4

land, and from the dew of the skies from above. * You will live by your sword, and you shall serve your
brother. But, when you grieve (about the blessings he took, because the Jewish people have transgressed
the Torah,) then you will break his yoke off your neck.”

@9 E1sav PLaNS To KirLL Ya’ARov / RivkKAH TeELLS HIM TO FLEE &8

isav hated Ya’akov because of the blessing which his father had given him. Eisav said to himself,
“The days of mourning for my father will soon come, and then I will kill my brother Ya’akov.”

27:41

* Rivkah was told (by Divine inspiration) the words of Eisav, her older son. She sent (a message)
and summoned Ya’akou, her younger son. She said to him, “Beware, your brother Eisav regrets (his
relationship) to you (and wishes) to kill you. * Now, my son, listen to my voice! Go and run away to my
brother Lavan, in Charan. * You can live with him for a few days until your brother’s anger has calmed
down, * until your brother’s anger against you has calmed down, and he forgets what you did to him.
Then I will send (for you) and bring you from there. Why should I be bereaved from both of you on one
davy (for if you kill him, his sons will kill you)?”

@Y YITZCHAK INSTRUCTS YA’AROV TO MARRY &9

27:46

28

ivkah said to Yitzchak, “I am sick of my life because of the Chitite girls. If Ya’akov takes a wife

from a Chitite girl like one of these, from the daughters of this Land, what use is life to me?”

' Yitzchak called Ya’akov and blessed him. He instructed him, saying to him, “You should not take
a wife from the Cana’anite girls. > Go and travel to Padan-Aram, to the house of Besu’el, your mother’s
father, and take yourself a wife from there, from the daughters of Lavan, your mother’s brother.
? May God Almighty bless you, make you fruitful and multiply, and you will become an assembly of
nations. * May He give you the blessing of Avraham to you, and to your seed with you, that you will
inherit the land in which you (only) wandered (in up until now), which God gave to Avraham.”

CLASSIC QUESTIONS

is mentioned in verse 4 itself, “that you will inherit the land in which
you wandered, which God gave to Avraham”?

However, this could not be Yitzchak’s blessing, as the Land of
Israel was given to Avraham as a gift, and not as a blessing.

TORAS MENACHEM

@2 "THE BLESSING OF AVRAHAM” (v. 4)

Mizrachi questions why Rashi needed to explain the meaning of “the
blessing of Avraham” at all, since the verse itself seems to state precisely
what the blessing was: “May He give you the blessing of Avraham to you,
and to your seed with you, that you will inherit the land in which you
wandered, which God gave to Avraham.”

Mizrachi explains that the inheritance of the Land of Israel could not
possibly have been “the blessing of Avraham,” since the Land was
already given to Avraham as a gift, and not as a blessing for the future.

However, it was explained above that a precise reading of Rashi
indicates conclusively that, at the literal level of Torah interpretation, God
only promised to give the land in the future, He did not actually give it,
so the blessing was not yet fulfilled (See Toras Menachem to 15:18, sec. ‘d’).

Why then does Rashi refuse to take the verse at face value, that Yitzchak
was now blessing Ya’akov that the “blessing of Avraham” should be
fulfilled in him?

THE EXPLANATION

Normally, when the Torah relates how a certain individual received a
particular blessing, we are informed why the blessing was given. For

example, in the preceding section we read how Yitzchak wanted to bless
Eisav because he was getting old. Similarly, we read earlier God gave a
series of blessings to Yitzchak to prosper in the Land of Israel, to counter
his intention to leave the Land (above 26:1-4). Avraham likewise received
God’s blessing for a specific reason, “All the nations of the world will be
blessed through your children, because you listened to My voice.” (22:18).

In the current passage, we read how Yitzchak blessed Ya’akov before his
departure to Padan-Aram to find a wife. The blessing in verse 3, to be
“fruitful and multiply, and you will become an assembly of nations,” thus
makes sense, as this was connected to Ya'akov’s marriage.

However, when reading verse 4, Rashi was troubled by the question:
How is the blessing of Avraham and the inheritance of the Land of Israel
connected with Ya'akov’s journey to find a wife? This blessing seems
rather out of place.

Therefore, Rashi searched for an explanation why the “blessing of
Avraham” could be connected with Ya’akov’s marriage preparation.
Rashi came to the conclusion that Yitzchak’s blessing here must have been
the words that God said to Avraham in connection with having children:
“I will make you into a great nation” (12:2), and, “[All the nations of the
world] will be blessed through your children” (22:18).
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In fact, the former blessing is particularly appropriate in this case as it
was given to Avraham before embarking on a journey, which is precisely
what Ya’akov was about to do here. Rashi comments there that God gave
Avraham this blessing because, “traveling diminishes... fertility,” so “the
blessing of Avraham,” was especially apt for Ya'akov at this time, when
he was embarking on the task of building a family.

One serious problem here however is that God’s blessing to Avraham
to have any children was not, in fact, fulfilled. For during his travels,
Avraham only merited one son who proved to be a true heir.
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In response to this problem, Rashi continued, “May those blessings be
for you.” l.e. that God’s words for Avraham were actually intended for
Ya’akov. (And we see that they were indeed fulfilled, for despite all his
travels Ya’akov established twelve tribes who were all true heirs.)

WHY DID YITZCHAK SEND YA’AKOV AWAY?

Based on the above explanation, we can solve a problem with the
Torah’s narrative here:

In Parshas Chayei Sarah we read that when Avraham was seeking a
marriage partner for Yitzchak, he did not send his son away, but rather,
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SEVENTH * Yitzchak sent Ya’akouv off, and he went to Padan-aram, to Lavan the son of Besu’el the Aramean,
READING 41 brother of Rivkah, Ya’akov and Eisav’s mother.
@Y E1sAv MARRIES YISHMA’EL’S DAUGHTER &Y
28:6 isav saw that Yitzchak had blessed Ya’akov and sent him away to Padan-aram, to take himself a
wife from there, and that when he blessed him, he instructed him, saying, “You shall not take a
MAFTIR wife from the daughters of Cana’an”; 7 (and he saw that) Ya’akov listened to his father and his

mother, and went to Padan-Aram. ® (So, since) Eisav saw that the daughters of Cana’an were displeasing
to his father Yitzchak, ° Eisav went to Yishma’el, and took for a wife Machalas, the daughter of Avraham’s
son Yishma’el, a sister of Nevayos — in addition to his other wives.

THE HAFTARAH FOR TOLDOS IS ON PAGE 375. THE HAFTARAH FOR EREV ROSH CHODESH IS ON PAGE 385.
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he sent his servant Eliezer to find a wife, and bring her back home to
Yitzchak. So why did Yitzchak not do the same for his son?

At first glance it seems that Yitzchak sent Ya’akov away to save him from
being murdered by Eisav.

However, at the literal level, we can presume that Rivkah did not tell
Yitzchak about Eisav’s plot, for fear that Yitzchak might refuse to bless
Ya'akov further (as Biuray Maharay explains).

One might suggest that Avraham did not want Yitzchak to leave the
Land of Israel, because he had the status of a “perfect burnt offering” that
must remain within the Land (See Rashi to 26:2, above).

However, Yitzchak was only informed that he was a “perfect burnt
offering” that must stay in the Land of Israel after his marriage. So, this
could not have been the reason why Avraham insisted that he should not
leave home to find a wife (see above, Toras Menachem to 24:6-7).

Rather, the reason why Yitzchak instructed Ya’akov to travel away from
home to find a wife is because: a.) Avraham’s blessing for having many
children had not yet been fulfilled, so Yitzchak was certain that it would
be fulfilled through Ya’akov. And, b.) Avraham’s blessing was to have
children while he was travelling away from home. Therefore, Yitzchak
instructed Ya’akov to leave.

INHERITANCE OF THE LAND

After giving Ya'akov the “blessing of Avraham,” only one fear might
have remained in Ya'akov’s mind: Since Eisav was remaining in the Land
of Israel and Ya’akov was leaving, perhaps Eisav would seize the land for
himself?

To relieve Ya’akov from this worry, Yitzchak added, “that you will inherit
the land in which you (only) wandered (in up until now), which God gave
to Avraham.”

(Based on Likutei Sichos vol. 20, pp. 116ff.)
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EiSAV’S MARRIAGE TO MACHALAS

n Parshas Toldos we read about Eisav’s deceptive acts towards

his father, climaxing here at the end of the Parsha, where he
marries one of Yishma'el’s daughters in order to appear righteous
in Yitzchak’s eyes. Rashi however comments that, in fact, “He
added wickedness upon his wickedness, in that he did not
divorce the first ones” (v. 9). l.e. just like he had married his first
wives in an attempt to appear righteous (see 26:34 above), so t0o
here “he added wickedness upon wickedness,” marrying once
again, this time to a member of Avraham’s family in order to
maintain his deceptive veil of righteousness.

In the following Parsha, Vayeitzei, we read of another trickster,
Lavan, who acted deceptively towards Ya’akov. However, it
could be argued that Eisav’s deception towards his father
represented a greater degree of moral corruption than the acts of
Lavan, because Eisav actively promoted himself as a righteous
person. Lavan, on the other hand, may have acted deceptively,
but he did not scheme to find ways of proving his righteousness
to others. He merely concealed his selfish and corrupt motives so
Ya’akov would not come to uncover his plans.

So, the Torah’s description of Eisav here, at the end of Parshas
Toldos, comes to warn us of the moral corruption which was
exemplified by Eisav. Here we are warned to steer clear of this
lowly activity: promoting oneself as righteous while the truth is
something very different indeed.

(Based on Likutei Sichos vol. 35, p. 116ff)






