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Preface

S ince the publication of the Kol Menachem Chumash, we have received repeated

requests for a more thorough treatment of the Haftarah cycle. While the possible

scope of such a work is immense, our intention in the current presentation has been

to provide a text which will be of practical use in the Synagogue; therefore, we have aimed

to keep the commentaries relatively concise.

As in the original edition of the Chumash, the text of the Haftaros has been translated

according to the interpretation of Metzudos, a pair of commentaries (Metzudas Tziyon and

Metzudas David) by Rabbi Yechiel Hillel Altschuler (eighteenth century), which stresses the

plain meaning of the text. In a similar vein to our translation of the Chumash, numerous

small annotations have been included (in brackets) within the translation, to assist the

reader in appreciating the text according to its classic, rabbinic interpretation.

In this edition, numerous enhancements have been made:

a.) A treatment of the full Haftarah cycle, encompassing Shabbos, Festivals and all other

occasions when a Haftarah is read.

b.) Variations in the cycle according to Chabad, Ashkenazic and Sefardic customs. 

c.) Expanded notes on the connection between the Haftarah and the Parsha of the

week, or the occasion when it is read.

d.) A brief synopsis of each Haftarah, in order to familiarize the reader with its overall

content, and enhance biblical literacy.

e.) Comments on the historical context of the Haftarah, where it was deemed necessary

for a basic understanding of the text.

f.) Insights into the Haftarah adapted from the Lubavitcher Rebbe’s teachings, and the

works of his predecessors.

g.) A general introduction to the public Torah and Haftarah reading in the synagogue.

In the vast expanse of the Rebbe’s published teachings, which currently spans hundreds

of volumes and continues to expand, the Haftarah receives more than a cursory treatment.

In forty-two years of public addresses, which varied in style and content throughout different

periods, the Rebbe spoke on the topic of Haftarah regularly. If we add to that many other

discussions of the scriptural verses from which the Haftaros are drawn, quite a formidable

body of commentary emerges. 



The content and texture of the material is highly varied, spanning many branches of

knowledge: philological concerns, homiletical and kabalistic allusions, theological founda-

tions, and most importantly, religious and ethical instruction for daily life. While fully aware

that he is speaking to the modern thinker, and ever sensitive to the shortcomings of human

nature, the Rebbe remains convinced that ancient wisdom and mystical truths are pertinent

to our current condition. The drama and didacticism of the prophets is thus an excellent

platform to present his repeated calls for self-transformation. Each Haftarah voices openly

so many themes which are of great concern to the Rebbe: the constant redeemability of the

individual and the resultant error of despair; the need for an uncompromising presentation

of religious values; the essential goodness of the individual; and the promise of global

redemption as a compelling stimulus to religious observance. 

The present commentary is far from a comprehensive treatment of all this material, and

it does not do justice to the passion, faith and love with which the talks were originally

delivered. Discussions spanning many pages have been compacted into just a few lines and

others have been omitted altogether, either due to their complexity, subtlety, or requirement

of background knowledge. Nevertheless, many hundreds of fascinating insights are to be

found in these pages which we hope the reader will find meaningful. The source of each

concept has been noted in the hope that the reader will pursue further study of the original

text (especially as the Rebbe’s works have been made so much more available today via

the internet* and other electronic media).

For further information about the Kol Menachem Chumash the reader is referred to the

Foreword, printed at the beginning of Sefer Bereishis (Genesis).

We would like to thank the following people for their assistance and encouragement in

preparing this volume: Rabbi Itzik Yarmush, Rabbi Mendy Lent, Rabbi Shmuel Rabin,

Rabbi Mendy Angyalfi, Rabbi Hillel Blesofsky, Rabbi Michoel Zeligson, Rabbi Ari Raskin,

Rabbi Alter Metzger, C. S. Cantor, Y. Homnick and E. Gurary.

We once again extend our thanks to Rabbi Meyer Gutnick, who has graciously

accepted upon himself the labor and expense of publishing and distributing this work.

May this merit be a source of eternal blessing for him and his family.

May we soon merit the true and complete redemption, with Mashiach Tzidkeinu,

speedily in our days.

Kol Menachem

18th of Elul 5766

Birthday of the “two great luminaries,” Rabbi Yisra’el Ba’al Shem Tov (in 5458/1698) 

and Rabbi Shne’ur Zalman of Liadi (in 5494/1734).

*See http://books.chabadlibrary.org/index.htm; www.livingwiththerebbe.com; www.lahak.org; www.otzar770.com/library; www.sichoskodesh.com.

http://www.jewishcontent.org/windows/Likutei-Sichos-Hebrew-30-39.exe. For audio: http://wlcc.org; www.jewishaudio.com; www.sichos.com.

In English: www.sichosinenglish.org; www.chabad.org.
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C
ontrary to what it may seem at first glance, the public Torah reading carried out in

synagogues on Shabbos (the Sabbath), Monday and Thursday was not

introduced purely as an educational exercise. While the enactment of “reading the

law,” which dates back to the times of Moshe (Moses)1, does play some role in familiarizing

people with law, Biblical law itself already mandates every person to become fluent in both

the Oral and Written traditions.2 Rather, the public reading was intended for a somewhat

more spiritual purpose. 

It was prompted by the first of a series of rebellions that occurred immediately after the

splitting of the Reed Sea, when “the people complained to Moshe” (Shemos 15:24). The

reason for this uprising, as documented by scripture, appears to be quite straightforward: it

was simply that “they traveled for three days in the desert without finding water” (ibid. 23),

and therefore began to question the effectiveness of Moshe’s leadership which had led them

into a desert without proper provisions.

The spiritual leaders of that time, however, perceived the affair as a religious rebellion.

While it may seem reasonable to complain when faced with a basic lack of life-sustaining

provisions, in this case, the people’s harsh criticism of Moshe represented a lack of faith in

God. Just a few verses earlier, “They believed in God and in Moshe, His servant” (ibid.

14:31), on which our Sages explained, “If a person believes in a Jewish leader, it is as if he

believes in the words of the One Who spoke and caused the world to exist” (Mechilta). So

we can understand that, here, the people’s criticisms of Moshe actually belied a denial of

God’s providence.

Since scripture only provides us with one reason for the rebellion, “They traveled for

three days in the desert without finding water” (ibid. 23), the spiritual ill which prompted this

crisis must also be hinted in these words:

Those who expound the inner meaning of scripture taught: Water means nothing other than

Torah, as the verse states, “Come! Everyone who is thirsty go to the water” (Isaiah 55:1). It is

because they went three days without Torah that they became exhausted. This prompted the

prophets among them to enact that they should publicly read the law on Sabbath, make a break

on Sunday, read again on Monday, make a break again on Tuesday and Wednesday, read again

on Thursday and then make a break on Friday so that they should not be kept for three days

without Torah (Bava Kama 82a).

1. Rambam, Laws of Prayer 12:1. Ezra enacted the Torah reading of the Shabbos Afternoon service (ibid.)

2. See Pri Megadim (R’ Yosef Teumim, 1727-1792), Aishel Avraham, Orach Chaim ch. 135, par. 1.
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Apparently, the sages of the time (“the prophets”) understood that a person’s soul needs

to be constantly nourished by Torah.3 Just as the body becomes weak and exhausted when

denied water, the soul too becomes parched if it is deprived of the holiness it “absorbs”

when hearing the word of God. Committing the Torah to memory does not suffice; even if

one never forgets what one has learned, there is a constant need to charge the soul with

sufficient energy to sustain its constant battle against the evil inclination.4 Therefore, no

person should go three days without hearing the Torah.5 

Together with festival readings, the Torah is read on a total of 248 occasions in the year.6

RE-ENACTING THE SINAITIC EVENT

Why was there a need for a public reading? Would it not suffice for each person to study

the Torah personally at least once in three days? (The enactment preceded the requirement

to pray in the synagogue on a daily basis).

One could, of course, suggest a number of simple, practical reasons. Some individuals

may have been incapable of private study and thus required a communal service; a public

reading would have a greater impact on the listeners than private study; and the need to

present oneself before the community would provide an element of accountability to ensure

that the enactment was observed.

But being that the primary reason for the reading was to satisfy a transcendental

“thirsting,” as explained above, it follows that a public reading was chosen so as to enhance

the spiritual efficacy of the experience.7 Thus, our Sages equated the public Torah reading

with the event at Sinai:

My son! Read the Parsha in its time, every year, and I will consider it as if you stood before

Mount Sinai and received it (Pesikta d’Rav Kahana, par. 12).

The Zohar elaborates further on this theme:

When the Torah Scroll is removed from the Ark, one should be in a state of awe,

trepidation, reverence and quivering to focus the heart like those who stood at Mount Sinai and

received the Torah from the Almighty....The one who reads the Torah should be aware and take

3. In principle, this could apply to any words of Torah. This is highlighted by the view that one could fulfill

the obligation of reading the Torah even if the wrong portion was read (Pri Ha’aretz by Rabbi Yisrael

Meir Mizrachi, Istanbul 1727, vol. 1, responsum 6; Sichas Shabbos Parshas Re’eh 5746, par. 1).

4. See Toras Chaim (Rabbi Avraham Chaim Shor, Warsaw 1878) to Bava Kama ibid.

5. In a similar vein, the previous Lubavitcher Rebbe (Rabbi Yosef Yitzchak of Lubavitch) instituted a

universally applicable custom to study each day a portion of Chumash, Tehilim (Psalms) and Tanya

(The primary text, or “Bible” of Chasidus). This scheme is known by its acronym, ChiTaS. The Rebbe

has stressed on numerous occasions that the daily study of Chitas is equally applicable to all Jews

(shava l’chol nefesh) and not only those who are considered to be Lubavitcher Chasidim (see Likutei

Sichos vol. 23, p. 403).

On occasion, the Rebbe stressed that the concept of not going three days without Torah also applies

to the study of Chasidus (Igros Kodesh vol. 5, p. 286; ibid. vol. 9, p. 280)

6. Corresponding to the number of positive commands in the Torah (Orchos Chaim by Rabbi Aharon

haKohen of Lunille (1280-1330), Laws of Additions for Monday and Thursday after Shemoneh Esrei,

par. 13).

7. cf. Toras Chaim (R’  Ya’akov Shalom Sofer, Paks 1897) Orach Chaim ch. 135.
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to heart that he is God’s agent who is making the Torah heard by the people on His behalf

(Zohar II 206a).

Chasidic thought stresses that the reading of the Torah has a broad scope, well beyond

the confines of the synagogue. We are taught that the Torah is the “blueprint” from which

God created the world (Zohar II 161 a-b), and that, furthermore, it is a dynamic blueprint

which continues to exert an influence on the world (Jerusalem Talmud, Nedarim 6:5).

Therefore, by reading the Torah, the world at large becomes realigned with its purpose, and

the authority of the Torah over the world is reasserted.8 This form of spiritual “actualization”

is hinted to in the Hebrew term for reading the Torah, kriah, which can also mean “calling,”

suggesting “that the person calls to God to come to him, so to speak, like a person who calls

to his friend to come to him, or a child who calls to his father” (Tanya, chapter 37). Reading

the Torah portion thus draws, or “calls,” its spiritual motifs down into the world.9

A further theme stressed by Chasidic thought is that reading the Torah is a process of

empowerment: God does not merely command us, He also grants us the powers necessary

to carry out the task at hand. And the fact that each portion, which possesses its own unique

messages and challenges to our daily lives, is read just once a year, suggests that the

spiritual empowerment that accompanies it will also last a full year, until the portion is read

once again.10

Due to the immense significance of the Torah reading, it should be carried out with

precision by the reader, and followed carefully by the listeners. If the reader makes a mistake

in pronouncing a word11—or, in Chabad communities, even if he errs in choosing the

correct cantillation note12—he must be corrected. The listeners must pay careful attention to

the reading and should follow from a Chumash13 (but not by reading along verbally14). It is

forbidden even to study Torah at this time,15 and certainly private conversations are a mark

18. Likutei Sichos vol. 20, p. 344; Sichas Shabbos Parshas Bereishis 5750, par. 1.

19. Likutei Sichos vol. 25, p. 379, note 21.

10. Sichas Shabbos Parshas Ki Sisa 5750, par 10 and note 100.

11. The Torah scroll does not have vowels or cantillation marks and they must be memorized by the

reader. The reader is only corrected if his mistake changes the meaning of a word (Rema to Shulchan

Aruch, Orach Chaim 142). According to Jewish tradition, the vowels and cantillation marks were

transmitted by God to Moshe (see Remak, Pardes, Sha’ar 28; Igros Kodesh vol. 4, p. 386).

12. Sefer Haminhagim p. 14; Sefer Hasichos 5696, p. 51. However, the reader’s mistaken cantillation note

is not corrected if the verse contains God’s name—ibid. 

The Zohar stresses the importance of the cantillation marks: ”The letters and the vowels follow their

rhythm, and they go along like soldiers following their king. The letters are the ‘body,’ the vowels are

their ‘spirit,’ and they all follow their musical notes and are thus able to stand in their place. When

the tune of the cantillation marks moves, the letters and vowels march in step with it. When [the

melody] stops, they stop moving and remain stationary” (Zohar I 15b. See also Pardes, Sha’ar

Hata’amim ch. 5; Sefer Halikutim Dach Tzemach Tzedek, entry “Ta’amim”). 

13. See at length Shaloh 132a; Sefer Haminhagim ibid.

14. “When the Torah is read only one voice should be heard....It is forbidden for more than one to read

the Torah. Everybody else should be quiet and listen” (Zohar II 206a). The only exception to this is the

person who is called to the Torah who must read along in an undertone, so that his blessings on the

Torah are not said in vain (see Beis Yosef, Orach Chaim 141; Shulchan Aruch ibid. par. 2; Mateh

Moshe 250; Igros Kodesh of the Rebbe Rashab, vol. 1, p. 179). 

15. After citing this view, the Shulchan Aruch also mentions dissenting opinions, without coming to any
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of disrespect.16 Some have the custom to stand during the Torah reading as a mark of

further respect, though this is not obligatory17 (except for a few special readings). 

“It is certainly true,” remarked Rabbi Shalom Dov Ber of Lubavitch (the Rebbe

Rashab), “that when a person listens to the public Torah reading in accordance with the law,

besides fulfilling a command of God, the very fact that he honors the Torah will, in turn,

lead the Torah to arouse Divine mercy upon him and his family, both in physical and

spiritual matters.”18 

THE ALIYAH—BEING CALLED TO THE TORAH

Originally, one person, such as the king or prophet, would read the entire Torah portion

for the day. As time passed, this honor was divided among a number of dignitaries of the

community who would each ascend the platform on which the Torah was placed—hence

the term, aliyah or “ascent” to the Torah—and read a portion for the public. In later

generations, as the general standard of education declined, sometimes a person who was

not capable of reading the Torah would be honored with an aliyah and thus embarrassed

in public. To avert such a situation arising, it was instituted that one individual should read

the entire portion, and that each person called to the Torah would just make the blessings

and read along in an undertone—a practice which is followed to this day.

The number of aliyos given corresponds to the sanctity of the day19: Seven people20 are

called to the Torah on Shabbos morning, six on Yom Kippur, five on a festival, four on Chol

Ha’moed and Rosh Chodesh, and three on a weekday or fast-day. In some communities

additional aliyos are given on Shabbos, but in Chabad this is not practiced at all.21 

conclusion (Orach Chaim 146:2). However, in such a case, the final ruling follows the first cited

opinion (Yad Malachi, Klalei Shulchan Aruch par. 17)—in this case, that it is forbidden to study or

speak words of Torah after the public Torah reading has commenced (Igros Kodesh of the Rebbe

Rashab ibid. p. 177).

16. See Igros Kodesh of the Alter Rebbe vol. 1, p. 12; Igros Kodesh of the Rebbe, vol. 17, p. 208.

17. Shulchan Aruch, Orach Chaim 146:4. See at length Chikrai Minhagim by Rabbi Eliyahu Yochanan

Gurary (Oholei Shem—Lubavitch, 5759), p. 62ff.

18. Igros Kodesh of the Rebbe Rashab, ibid in footnote.

19. Alter Rebbe’s Shulchan Aruch, Orach Chaim 282:1. A further rationale is that on workdays fewer

aliyos are given, so people do not have to lose too much time from work (Megilah 22b).

20. According to Chasidic thought, the Menorah in the Holy Temple, which possessed seven lamps,

corresponds to a division of Jewish souls into seven general categories (Likutei Torah, beginning of

Parshas Beha’aloscha). Therefore, on Shabbos we complete seven aliyos, representing the Jewish

people in their entirety (Sichas Shabbos Parshas Bo 5748, [Hisvaduyos vol. 2, p. 275]).

21. The concept of adding aliyos is mentioned in the Mishnah (Megilah 21a) and is cited by the Shulchan

Aruch (Orach Chaim 282:1). However, Tashbetz (Rabbi Shimon ben Tzemach Duran, 1361-1444)

argues that the sanction to add aliyos was only valid in Mishnaic times when just two blessings were

made on the entire Torah reading (one before the first aliyah and one after the seventh aliyah), which

meant that adding aliyos did not cause additional blessings to be recited. In Talmudic times, it was

instituted that all seven aliyos should have a blessing beforehand and afterwards so that latecomers

(who missed the first blessing) or those leaving early (who missed the last blessing) would not be under

the impression that just one blessing is made (Megilah 21b). Once this was enacted, argues Tashbetz,
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While being called to the Torah is in many cases a privilege, rather than an obligation,

a person is required to have an aliyah on a number of special occasions, such as the day

when a boy becomes Bar Mitzvah,22 a yahrzeit for a parent etc.23 There is also a custom for

a person to have an aliyah if his birthday falls during the following week, on the Shabbos

preceding it.24

Chasidic thought stresses that an aliyah to the Torah is a form of spiritual

“ascent” when,

the Jew rises to a higher spiritual level. This is indicated by the word Aliyah (“going up”).

And, although the term also refers to the physical ascent of actually going up to the Bimah which

is on a higher level than the floor of the Shul, its real meaning is the spiritual aspect. Indeed, it

is precisely because of the spiritual ascent (achieved through the reading and study of the Torah)

that the Bimah is elevated (Letter of the Rebbe written on 25th of Cheshvan 5735).

In one of his talks, the Previous Lubavitcher Rebbe elaborates:

The soul has five levels:25 Nefesh, Ruach, Neshamah, Chayah and Yechidah, which are, as

it were, its ground floor, second floor, third floor, fourth floor and fifth floor. These levels of the

soul correspond to the four spiritual worlds:25 Atzilus, Beriah, Yetzirah and Asiyah, as well as the

infinite worlds above Atzilus....When a Jew down here on the “ground floor” is called up to the

Torah and says, “Borchu es Hashem hamevorach” (“Bless God Who is blessed”), even if he

does not know what kabalistic ideas to have in mind, nevertheless, these words of his are echoed

in all the four Worlds. Just as the Nefesh says them here in the world of Asiyah, so too do his

Ruach and Neshamah and Chayah say them in the respective worlds of Yetzirah, Beriah and

Atzilus. And these words are all sensed by the Yechidah of his soul in the manner in which they

adding further aliyos would mean making unnecessary blessings, causing God’s name to be uttered

unnecessarily (Tashbetz, vol. 2, responsum 70). 

Magen Avraham (Orach Chaim 282, par 1) criticizes Tashbetz’s conclusion, arguing that we simply

do not find in Rabbinic literature that adding aliyos was outlawed from the times of the Talmud

onwards. He nevertheless recommends that people heed the words of Tashbetz where possible and not

to add aliyos.

Tzemach Tzedek (Orach Chaim, responsum 35) offers a novel insight which resolves Magen

Avraham’s criticism. He notes that in addition to the custom of making just two blessings on the Torah

reading, there was a further practical difference in Mishnaic times, namely, that the person who was

called to the Torah would himself read the section of the law for the entire community (a practice

which continued into the early era of the Rishonim). In such a situation it would not be problematic

to add aliyos, since each person is making the blessings on his own reading, and they are thus

“necessary” blessings. Nowadays, however, when one reader chants the entire Torah portion it could

be the case that all the blessings are made on behalf of the reader, which would mean that to recite

more than the allotted seven sets of blessings would be “unnecessary” (as stated in Shulchan

Aruch 143:5). Due to this problem, Tzemach Tzedek rules that one should not add aliyos at all, and

he testifies that this was the practice of his grandfather, the Alter Rebbe. Thus the Chabad custom is

not to add aliyos at all, and if extra aliyos are necessary (for a chasan, etc.) a second Torah reading

must be arranged (Sefer Haminhagim p. 31; Igros Kodesh vol. 3, p. 30). 

22. Or the next time that the Torah is read. If this occurs on Shabbos, the aliyah should be given at the

afternoon service (Sefer HaMinhagim p. 74, Likutei Diburim, English Translation, vol. 2, p. 199-201).

23. For further details see Shulchan Aruch, Orach Chaim chapter 136 and commentaries; Chumash Shai

Lamora (Jerusalem 5763), vol. 4, p. 630.

24. Sefer Haminhagim p, 81; see also Sefer Hasichos 5748, vol. 2, p. 406.

25. For a clarification of these terms, see Schochet, Mystical Concepts in Chasidism (Kehos 1968, printed

as an addendum to the bilingual edition of Tanya).
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appear in the infinite worlds above Atzilus....Even one who does not have any conception of

what is occurring nevertheless causes these reverberations to take place in the upper

worlds...even though he is totally unaware of it (Likutei Diburim 25a).26

This idea—that the aliyah brings about lofty spiritual reverberations, regardless of

whether the person is aware of them or not—highlights the theme of Jewish unity. Every

person who receives an aliyah makes the same blessings and follows the same procedure,

regardless of his awareness of the spiritual implications of what he is doing, thereby

indicating the underlying equality found among all Jews.27

Nevertheless, among the seven aliyos themselves, some are considered to be a greater

honor than others. The first aliyah is always given to a kohen (one of priestly lineage), the

second to a levite.28 According to the Talmud, the third aliyah is the greatest honor for an

Israelite, then the fourth, and then the fifth, etc.29 The Kabalists pointed to the sixth aliyah

as being the greatest.30  Some latter authorities considered the seventh aliyah to be the most

important, being that it is the conclusion of the Torah reading,31 while others taught that

maftir is the highest honor, for even though it is a repetition of what has already been read,

it nevertheless brings with it the honor of reciting the Haftarah and its many blessings.32 (The

custom of all the Chabad Rebbeim was to be called up for maftir).33

A further, legal implication of being called to the Torah is a connection with the mitzvah

of writing a Torah scroll. Technically speaking, every Jewish man is obligated to write for

himself a Torah scroll, which entails two distinct obligations: a.) The person must own the

Torah scroll as his personal property, (even a joint ownership does not suffice according to

26. In this talk, the Previous Rebbe compares the spiritual effects of aliyah above to the reverberations of

a violin string: “An expert knows that if his finger touches a certain string of the violin a certain note

will result, and if his finger strikes a certain drum a particular sound will result. An ensemble of

instruments combined in harmony can produce sweet music to arouse and delight the soul. If a person

who is ignorant of music touches the string or strikes the drum a sound is also produced, according to

all the principles of musical theory. But he is ignorant of them.”

27. Sicha of 20th Menachem Av 5741, par. 36.

28. Thus the number of aliyos received by the priests and levites in a week is equal to that of the Israelites.

For the priests and levites receive two aliyos at each of the four weekly readings (Shabbos morning,

Shabbos afternoon, Monday and Thursday), totaling eight aliyos, and the Israelites receive five aliyos

on Shabbos morning and one aliyah at each of the three remaining readings, also totalling eight. The

reason for this enactment was so as not to cause strife between the priest/levite clan and the Israelites.

(Orchos Chaim ibid).

29. Gittin 60a; Rambam, Laws of Prayer 12:18; Shulchan Aruch 136:1.

30. According to the Kabalah, the seven aliyos of Shabbos correspond to the seven latter sefiros (Divine

emanations). The sixth aliyah thus corresponds to the sefirah of yesod, whose role is to gather and

reveal the light of all the sefiros that preceded it. Therefore it is considered to be the greatest (Arizal

Sha’ar Hakavanos, Inyan Krias Hatorah, discourse 2). See also Zohar III 164b.

31. Mishnah Berurah, ch. 136, par. 5. See also Tola’as Ya’akov (by Me’ir ibn Gabai, author of Avodas

Hakodesh): “The one who completes the reading takes the reward for them all” (Warsaw 1890 edition,

p. 27a).

32. Pri Megadim, Aishel Avraham, ch. 147, par. 11. See also Chasam Sofer, responsa, Orach Chaim 68;

Sichas Shabbos Parshas Vayishlach 5743, par. 10.

33. Sicha of the night of Simchas Torah 5715, par. 9. The Rebbe’s father, Rabbi Levi Yitzchak Schneerson,

also had the custom of being called for maftir (Toldos Levi Yitzchak, vol. 3, p. 840). See below for an

explanation of the superior quality of the Haftarah in Chabad thought.
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many authorities)34; and b.) he must actually write the scroll, and not merely purchase it.

(The latter obligation, however, could be fulfilled through checking and correcting an

existing scroll, since this process of validating a Torah is tantamount to writing a new one)

(Shulchan Aruch, Yoreh De’ah 270:1 and Rema ibid.).

Nevertheless, being that we find that even many of the most righteous of Jews did not

write a new Torah scroll or even correct an existing one, there must be other legal means

by which this mitzvah may be performed.35

A precedent, however, could be found from the case of the mitzvah of esrog, which

must also be a person’s own property (and not jointly owned) but, nevertheless, in times of

necessity may be purchased by the congregation, since “being that it was purchased for the

purpose of fulfilling each person’s obligation, it is as if it was stated explicitly that the entire

congregation gives their portion to any person who takes it to fulfill the mitzvah, on

condition it is returned to them” (Shulchan Aruch, Orach Chaim 258:9). Likewise, we could

argue that a Torah scroll is purchased for the purpose of fulfilling each community member’s

obligation of owning his own Torah scroll, and when a person is called to the Torah the rest

of the congregation temporarily relinquishes their ownership of the scroll and transfers it to

him for the duration of his aliyah. In this way, he fulfills the requirement of personally

owning a Torah scroll.

As for the requirement of writing a Torah scroll, it could be argued that this is carried

out by a process of validation (similar to that of correcting the scroll, mentioned above)

which occurs when the person makes the blessings on his aliyah. For being that it is

forbidden to make blessings on a Torah scroll that contains errors, which would represent a

serious transgression of uttering God’s name in vain, it follows that when a person makes

the blessings on his aliyah he is actually testifying to the validity of the Torah scroll, an act

which is legally equivalent to writing it.36

MAFTIR

After the Torah reading, the Haftarah, a selection from the prophets, is read (for a

further discussion of this enactment, see below). The Sages, however, feared that if a person

would be called to read the Haftarah in direct succession to the seven Torah aliyos, it would

34. See Chidushei R’ Akiva Eiger to Shulchan Aruch, Yoreh Deah ch. 270; Pischei Teshuvah ibid., par. 1;

See also sources cited in Yesodey Yeshurun vol. 2 (Rabbi Gedalia Felder, Toronto, 1956) p. 92-3. 

35. The Shulchan Aruch (ibid. 2) states that nowadays, when a Torah scroll is placed in the Synagogue for

public use, the mitzvah of writing a Torah can be fulfilled by writing (or purchasing) Torah books and

learning from them. However, many authorities rule that this is supplementary to the basic obligation

of writing a Torah scroll, and does not supersede it (Beis Yosef ibid; Bach ibid; Taz ibid; Shagas Aryeh,

responsum 36; Birkei Yosef ibid; Chasam Sofer, Yoreh Deah responsum 254).

36. Sicha of Yud Tes Kislev 5742 par. 24-31; Likutei Sichos vol. 24, p. 207ff. From the above explanation,

it follows that a person fulfills the mitzvah of writing a Torah scroll immediately on becoming Bar

Mitzvah, since it is the custom for a boy to receive an aliyah to the Torah on the day of his Bar Mitzvah

(ibid.).

A further way of fulfilling this mitzvah is for a person to have a letter written in the Torah scroll on

his behalf (see Sicha of Yud Tes Kislev ibid. par. 32).
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send the message that the Five Books of Moshe and the Books of the Prophets are of equal

status.37 Consequently, it was decided that the person who would read the Haftarah should

first be called to the Torah so as to demonstrate the primacy of Torah over the prophets.38

Furthermore, the aliyah of maftir grants the person who is honored with reading from the

prophets some of the greater spiritual illumination which is found in the Torah.39

In practice, the last few verses of the Torah portion are repeated for this aliyah.40

To indicate that the maftir is not included as one of the seven basic aliyos,41 the post-

Talmudic Sages enacted that half-kaddish be recited between the seven aliyos and the

maftir, thus making a clear, conceptual break.42

HAGBAH—RAISING THE TORAH SCROLL

The custom of raising the Torah scroll is mentioned in tractate Sofrim, one of the minor

tractates of the Talmud.43 In his commentary to the Torah, Ramban suggests that the practice

is even alluded to by the Chumash itself: “Cursed be the one who does not uphold [literally,

“lift up”] the words of this Torah” (Devarim 27:26).44 The reason for raising the Torah is so

that the entire congregation, both men and women, can see the words written inside and

proclaim, “This is the Torah which Moshe placed before the children of Israel” (ibid. 4:44).

Clearly, this public testimony would lack validity if the Torah was closed and the people

could not see what was written inside.45

The original custom, still practiced today by many Sefardic communities, is to raise the

Torah before it is read.46 Ashkenazic authorities, however, ruled that hagbah should be

carried out after the Torah reading,47 possibly due to the concern that performing hagbah

37. For the distinction between the prophecy of Moshe and that of the other prophets see Rambam,

Principles of Faith (Commentary to the Mishnah, Perek Cheilek), principle 7; Mishneh Torah, Laws of

Foundations of the Torah 7:6.

38. Megilah 23a and Rashi s.v. mipnei kovod Torah; see also Sefer Hamachria ch.31, Tur and Shulchan

Aruch, Orach Chaim ch. 282. 

39. Sichas Shabbos Parshas Eikev 5743, par. 21. According to the Kabalah, the maftir, the eighth aliyah,

is connected to the theme of redemption. See Sichas Shabbos Parshas Pinchas 5749, supplement to

note 80.

40. In Talmudic times the maftir was called for a few verses of the Torah portion which were left unread.

See Tosfos to Megilah ibid. 

41. Technically speaking, the maftir may be called as one of the seven aliyos, and this was practiced in

Talmudic times, but now it has become universal practice that the maftir is given an eighth aliyah.

However, on fast days, Tisha b’Av and the afternoon service of Yom Kippur, when it is not permitted

to add further aliyos, the maftir is the final of the three obligatory aliyos (Alter Rebbe’s Shulchan Aruch,

Orach Chaim 282:11).

42. Ibid. 12.

43. Chap. 14, law 14.

44. Ramban ibid, based on Jerusalem Talmud, Sotah 7:4.

45. Keser Shem Tov (Rabbi Shemtov Gaguine, 1934), vol. 1, p. 275.

46. Masechta Sofrim ibid.; Mechaber, Shulchan Aruch, Orach Chaim ch. 134; Zohar II 206a. This was the

Arizal’s custom: see Sha’ar Hakavanos, Inyan Krias Hatorah, beginning of discourse 1; Pri Etz Chaim,

Sha’ar Kriyas Sefer Torah, end of ch. 1.

47. Rema, ibid.
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first of all would leave people with the impression that hagbah is more important than the

Torah reading, and they might not even stay to listen to the Torah being read.48

The person who is honored with hagbah should first unroll the Torah scroll while it is

resting on the table, to reveal three columns of text.49 After touching the Torah with a talis

or the Torah’s belt, he lifts the Torah, turns ninety degrees to the left, and then returns to his

initial position.50 According to Chabad custom, he then places the Torah scroll on the table

once again51, rolls it closed (ensuring that a seam between two pieces of parchment is in the

center52), lifts it up once again and sits down on a chair. Another person then garbs the

Torah with its belt (placed one-third of the way up the scroll)53, mantle and decorations. 

When the Torah is lifted, the congregation stands54 and recites the verses printed in the

Siddur. Each person should attempt to come close enough to the Torah so as to be able to

read what is written inside, since, according to Arizal, this “brings tremendous spiritual

illumination to the person.”55 Some have the custom to point to the Torah with a finger (or

tzitzis) and to kiss it,56 though this is not practiced in Chabad.53

THE HAFTARAH

The practice of reading a selection from the prophets which is thematically connected

with the Torah portion was introduced in the second century B.C.E., in response to a decree

of King Antiochus IV Epiphanes against reading the Torah in public. So as not to forfeit a

public reading completely, the Jewish community responded by reading a related passage

from the prophets instead.57 In place of the seven aliyos, the person reading the Haftarah

48. Kneses Hagedolah (R. Chaim Benveniste, 1603-1673) cited in Kaf Hachaim (R’ Ya’akov Chaim Sofer,

1870-1939), Orach Chaim ibid., par 17. For a lengthy discussion of the various merits of each custom

see Divrei Yetziv (Rabbi Yekusiel Yehudah Halberstam of Sanz, 1904-1995), Orach Chaim, responsum

76.

49. Magen Avraham, Orach Chaim chapter 134, par. 3. Mishnah Berurah states that the person should open

the Torah only as much as he feels he is able to lift (ibid. par. 8, cited in Igros Kodesh vol. 18, p. 427). 

50. Siddur Rabeinu Hazaken im tziyunim veha’oros (Kehos, 2004), p. 711.

51. This is for number of reasons: a.) The Talmud states that the one who rolls the Torah scroll after it is

read receives a reward equal to all the other participants (Megilah 32a). Thus, if the person who

performs hagbah sits down while the scroll is still open, the person who garbs the Torah is left to do

the rolling, and being that the garbing is often given to a person of lesser importance (or a child) it

means that the key honor is given to the person of lesser importance, and the lesser task to the more

important person (Aruch Hashulchan, Orach Chaim147:9). b.) The Sefer Torah is kept open for as little

time as possible (Igros Kodesh ibid.). c.) This custom is less distant from that of the Sefardim, who lift

up the Torah before it is read, and then place it back on the table to be read. Thus, a lesser degree of

disparity in customs is achieved (ibid.). d.) The rolling is done more properly and accurately when

carried out on the table (ibid.).

52. Shulchan Aruch, Orach Chaim 147:3; Sefer Haminhagim p. 15.

53. Sefer Haminhagim ibid.

54. Rashba, responsa 3:281.

55. Sha’ar Hakavanos ibid.; Siddur Rabeinu Hazaken and Mishnah Berurah ibid. 11.

56. Me’am Lo’ez, Devarim 27:26.

57. Which were not prohibited by Antiochus, since they were not perceived to be fundamental texts of

religion (Otzar Dinim v’Haminhagim, Rabbi Yehudah David Eisenstein 1917, p. 102; see the

conclusion of this introduction). The scriptural writings (kesuvim) were not chosen for the Haftarah,
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was given seven blessings to recite (at its conclusion), and being that a single aliyah to the

Torah must contain at least three verses, the Haftarah which “compensated” for the seven

aliyos contained at least twenty-one verses. Afterwards, when the decree was annulled and

the reading of the Torah resumed, the practice of reading the Haftarah remained and was

consolidated as an obligatory requirement according to Jewish law.58

In Talmudic times it appears that there was a “Book of Haftaros” (Gitin 60a), which has

since been lost. Nevertheless, there was still no fixed cycle of Haftaros at that time, and each

person simply read a passage that he deemed appropriate.59  By the early medieval period

there was more of a consensus as to which Haftarah should be read, though there were still

numerous variations, but the authorities concurred that the matter varied according to

regional custom and was not “carved in stone.”60 The advent of printed Chumashim

brought with it more uniformity, and today Ashkenazic and Sefardic communities have a

fixed cycle, with minor local variations.61

The Haftarah always shares a thematic connection with the Torah portion,62 or, more

specifically, with the end of the Torah portion.63 This does not mean that the subject matter

of the Haftarah is necessarily connected with the Torah portion; the primary parallel

between the two readings is that their message and practical lesson should be similar.64

Nevertheless, the common ground between Torah and Haftarah does not imply in any way

that the Haftarah is a mere accessory to the Torah reading. Rather, the Haftarah is an

important aspect of Jewish observance in its own right.65

The word “Haftarah” has numerous interpretations. It is derived from the term petur,

possibly because they were also forbidden under the decree, or because parallel readings with the

Torah portions were not to be found so easily, as in the case of the prophets (Levush, Orach Chaim

284). See also Keser Shem Tov (Rabbi Shemtov Gaguine, 1934), vol. 1, p. 378.

58. Alter Rebbe’s Shulchan Aruch, Orach Chaim 284:1; Avudraham (14th cent. halachist and liturgist),

Shacharis Shel Shabbos; Sefer Hatishbi (Rabbi Eliyahu Levita 1469-1549), p. 49a, cited in Tosfos Yom

Tov (Rabbi Yom Tov Lipman Heller, 1579-1654) to Mishnah, Megilah 3:4. Another view maintains that

the Haftarah was introduced to familiarize the congregation with the books of the prophets (Rashi,

Sefer Hapardes, ed. Ehrenreich, p. 306).

59. Sefer ha-Eshkol (halachic compendium by Rabbi Avraham ben Yitzchak of Narbonne, 1110-1179);

Kesef Mishneh to Rambam, Laws of Prayer 12:12.

60. See Sefer Hapardes (ed. Ehrenreich), pp. 352-3; Rambam, Seder Tefilos Kol ha-Shanah.

61. This volume contains the Haftaros according to both Ashkenazic and Sefardic communities. The

Munkatcher Rebbe writes that Chasidim should follow the Ashkenazic custom (Darkei Chaim

Veshalom p. 137). However, Chabad communities generally read the Haftarah according to Sefardic

custom, though there are a number of exceptions to this rule (Note of Rebbe Rashab to Siddur Torah

Ohr, Brooklyn 5747, p. 488).

62. Tur and Shulchan Aruch, Orach Chaim, beginning of ch. 284. Even in the period from 17th Tamuz to

the end of the year when the Haftaros are primarily connected with the destruction of the Temple,

there is nevertheless always a connection with the Torah portion (see Likutei Sichos vol. 9, p. 61).

63. Beis Yosef and Alter Rebbe’s Shulchan Aruch ibid. end of chapter 283. See Likutei Sichos vol. 18, p.

293. According to the principle that “the end is wedged in the beginning and the beginning in the end”

(Sefer Yetzirah 1:7),  there is also a connection between the end of the Haftarah and the beginning of

the Torah portion (Sichas Shabbos Parshas Devarim 5748, par. 1).

64. Likutei Sichos vol. 21, p. 46.

65. See Sichas Shabbos Parshas Vayishlach 5743, par 10.
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meaning “exemption,” since it arose as a means of “exempting” the congregation from the

Torah reading which had been outlawed.66 “Haftarah” also suggests “conclusion,” as in the

phrase, “We may not conclude (maftirin) [the meal] after eating the Pesach sacrifice with

afikoman” (Pesachim 119b). Thus, the Haftarah acquired its name being that it concludes the

morning service,67 and its messages are often a development and logical conclusion of the

ideas expressed in the Torah portion.68

In contrast to the reading of the Torah which is followed by the congregation silently, it

is preferable for each person to say the Haftarah verbally along with the reader.69 (The

blessings are recited only by the reader.) However, this should be done quietly in an

undertone, so that the reader’s voice alone is heard by the rest of the congregation.70

Even though the Haftarah is read from a Chumash,71 or other book, printed with vowels

and cantillation marks, it should nevertheless be prepared properly beforehand.72  It is also

preferable that those listening to the Haftarah understand the meaning of the reading.73

At first glance, the basis on which the Haftarah was introduced appears to be somewhat

bizarre. We can presume that the decree against the Torah being read was a calculated

move, intended at causing grief to the Jewish people by separating them from their religion.

It also goes without saying that the Greeks would have made inspections in synagogues

across the country to confirm that their new edict was being upheld. So why did the Jewish

people not fear that reading from another part of the Biblical canon in public, on Shabbos,

66. Machzor Vitry (Rabbi Simcha Vitry, a disciple of Rashi) p. 98.

67. Avudraham ibid. Tikun Yissachar (Rabbi Yissachar Ibn Sosan, b. 1510) notes this in connection with a

custom in some communities to leave the synagogue and return home for the Shabbos day meal after

the Haftarah, and to return later for Musaf (ed. Venice 1579, p. 52b).

68. See Sichas Parshas Vayigash 5750, par. 2; Parshas Vayishlach 5751, par. 3.

69. Magen Avraham, Orach Chaim 284:5 (cited in Alter Rebbe’s Shulchan Aruch ibid. 11 and Mishnah

Berurah ibid. 11) from Arizal, Pri Etz Chaim, Sha’ar Hashabos ch. 9.

70. ibid. See also Chasam Sofer, Orach Chaim responsum 68.

71. See Alter Rebbe’s Shulchan Aruch, Orach Chaim 284:4 and Kuntres Acharon ibid. Some maintain the

custom to read the Haftaros from a scroll (see Keser Shem Tov ibid. p. 287-8). Others, however, make

a point of reading the Haftarah from a Chumash. (Rabbi Levi Yitzchak Schneerson (the Rebbe’s father)

was once called to read the Haftarah from a scroll and he declined to do so—Sichos Kodesh 5730,

vol. 2, p. 538)

72. When the Rebbe Rashab (Rabbi Shalom Dov Ber of Lubavitch) was once called to read the Haftarah

unexpectedly, he went into a side room and prepared the reading before being called up. This was

despite the fact that he was already familiar with the Haftaros and had been called to read this very

Haftarah the previous year (Sichas Shabbos Parshas Masei 5741. See also Sicha of Simchas Torah

5716, par. 16 and Sichas Shabbos Parshas Bereishis 5731). 

According to Chabad custom, each person also reads the week’s Haftarah on Erev Shabbos

regardless of whether he will receive maftir or not (Sefer Haminhagim p. 25).

73. Alter Rebbe’s Shulchan Aruch appears to suggest an obligation, not only to hear the Haftarah but to

understand it too. He states that the Haftarah should be started only after the Torah scroll is garbed so

that “the person garbing the Torah can also understand and hear it” (284:11. See Likutei Sichos vol. 33,

p. 20, supplement to note 37). The Rebbe also suggested that Yeshivah students, especially those who

come close to the Bimah so as to hear the Haftarah clearly, should study the Haftarah in advance with

the commentary of Metzudos (communication to Rabbi Chodakov, Iyar 5738).



[

vnsev // xxiv

in the very same part of the service that the Torah is usually read, would not be interpreted

by the authorities as an equally forbidden substitute? Could the practice of reading the

prophets be construed as nothing less than a mockery of the decree? And if the people were

willing to risk their lives to continue Jewish practices, then why did they not read from the

Torah itself?74 Yet we find no evidence that the Greek authorities opposed the reading of the

Haftarah, which is especially surprising when we consider the tremendous level of

intelligence for which the Greek nation of that era is famed.

The matter becomes clear, however, when one perceives the entire event not merely as

an anti-Semitic decree, but as something orchestrated by God. For reasons unknown to us,

God sometimes tests the Jewish people by compromising their ability to attach to the Torah,

in the hope that they will rededicate themselves with higher levels of commitment, forging

new, stronger ties. In the above case, reading a section from the prophets was not merely a

substitute for the Torah reading, it was a more profound method of reconnecting to God.

For, in a sense, the words of the prophets and sages are “more cherished” by God than the

Torah itself (Avodah Zarah 35a; Shir Hashirim Rabah 1:2), since the Torah is God’s obligatory

demands, whereas the cautionary words of our prophets and sages demonstrate the deep

love of the people themselves for the Torah. Thus, in the time when the Torah could not be

read, reading from the prophets was a way of expressing a more profound commitment to

God’s word.75 In this merit, the Jewish people witnessed something which could only be

described as miraculous: the Greek authorities, who had expressed a deep hatred for the

practice of Torah reading, were indifferent to this new, virtually identical custom of reading

from the prophets.76  

The concept of the Haftarah could thus be compared to the Chasidic teaching that

“spiritual illumination is superior when it arises from a context of concealment,” which is the

inner purpose of our long, bitter exile.77 For this reason we find that the theme of redemption

from the current exile is stressed in many Haftaros, more so than in the Torah portions

themselves.78

74. See Sichas Shabbos Parshas Eikev 5743, par. 21 where it is explained why mesiras nefesh was not

possible in this instance.

75. Thus, the practice of reading the Haftarah will continue even in the Messianic Era (Sichas Shabbos

Parshas Eikev 5740, par. 25).

76. Sichas Shabbos Parshas Beshalach 5743. 

77. Sichas Shabbos Parshas Mikeitz 5747, note 72. In this sense, the Haftarah celebrates a victory

somewhat reminiscent of the holiday of Chanukah, which was also a triumph over Greek persecution

that ultimately led to new customs being introduced (ibid.).

78. Sichas Parshas Vayigash 5750, par. 9. 
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n

Ád	P
h�wÎ`�Wi¦l�Y x¿ �f¨R `® �Y�g�p �z�` ǵ�P�n
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42:5 T his was said by the Almighty God, Who

Created the heavens and stretched them out

(like a tent), Who laid out the earth and made (all types

of vegetation) grow from it, Who gives a soul to the peo-

ple upon it, and a spirit to the (other creatures) who walk

upon it: 
6 “I am God. (What) I have said about you, (Mashiach,

through the prophets,) is true (and everlasting)! I will

hold your hand (to help you overcome every obstacle).

I will guard you, and give you (the might to bring) the

covenant of (Torah to My) people, (in order) to enlight-

en the (eyes of the) nations (about God), 7 to (open) eyes

that have blinded (themselves not to see the work of

God), to release (the Jewish people—who are) prison-

ers—from (their) captivity, and those who dwell in dark-

ness from (their) imprisonment.
8 “I am God—that is My Name. I will no (longer allow

the nations to diminish) My honor (by worshiping) other

(gods, as they have done until now! No longer will)

graven images (be given) My praise.”
9 The first (prophecies which I prophesized about

Sanchairiv) have (already) occurred. I (will) tell (you)

new ones (about the final redemption). I will (now) let

you hear (what is going to happen) before (these events)

unfold:
10 (When the Final Redemption comes, they will) sing

a new song to God, and His praise (will be heard) from

the ends of the earth. Those who navigate the seas, and (the creatures that live) in it (will praise God. Even) the islands (them-

selves) and their inhabitants (will praise God. 11 The whole) desert, together with its cities and villages (which are) inhabited

by (the people of) Kedar, will raise (their voices in song). Those who live on stone peaks will sing—shouts (of joy will be heard)

from the mountaintops. 12 (With their mouths) they will ascribe glory to God, and they will tell of His praises in the islands.
13 God will go out (to rescue the Jewish people), aroused with zeal (for His people) like a man of war. He will shout and cry

out against His enemies, and He will overcome (them).
14 (Says God), “I have kept quiet for all this time (that the nations have persecuted My people). I have been silent (and)

I have restrained Myself. (But now) I will scream like a woman in childbirth (to destroy them). I will obliterate them and swal-

low them up all together. 15 I will destroy mountains and valleys, and I will dry out all their grass. I will make rivers into (dry

m½�di�hFṕ�eÆ m�iÆ�n�X�d `³�xFA dÀ �eŸd�i | l´�`�d xº�n�`ÎdŸ «M d an
�gE −x�e �di½¤l¨r ḿ¨r¨l Æ d�n�W�p o³�zŸp �di® �`¨v	`¤«v�e u�x−�`�d r ¬�wŸx
ẃ
f�g�̀ �e w�c−¤v§a Li¬�z �̀x�w d² �eŸd�i i¯�p
` e :D«Ä mi¬¦k§lŸ «d©l
�gŸ −w§t¦l f :m«�iFB xF ¬̀ §l m−¨r zi¬�x§a¦l ²L�p�Y�`�e ÀL�x¨S�`�e L®�c�i§A

¤̀l−¤M zi¬ ¥A�n xi½�Q�̀ Æ x
B�q�O�n `i³¦vFd§l zF ®x�e¦r m�i´ �pi¥r
x´�g�`§l Æ i�cFa§kE i®�n�W `Ed́ d− �eŸd�i i¬ �p
` g :K�WŸ «g i¥a�WŸ ¬i
E`®äÎd
P�d zF −pŸW`«�x�d h :mi«¦li�q§R©l i−�z̈N�d�zE o½�Y�`Î` «÷
:m«¤k�z�` ri¬�n�W�` d�p�g−�n§v�Y m�x¬�h§A ci½ �B�n i´ �p
` Æ zFW�c
g« �e
u�x®�̀ �d d́¥v�w�n F −z̈N�d�Y W½�c�g xí�W Æ d�eŸdi«©l Exi³�W i

Æ ẍA�c�n E ³̀ �U�i `i :m«�di¥a�W «Ÿi�e mi−�I�` F½`÷�nE Æ m�I�d i³�c�xF «i
W`Ÿ ¬x�n r©l½�q i¥a�WŸí Æ EPŸÆx�i x®�c�w á�W�Y mi−�x¥v
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i xFÁ�B©M Æ d�eŸd�i bi :Eci«�B�i
:x«¨A�B�z�i ei−¨a�iŸ «̀ Îl©r �gi½�x§v�iÎs�` Æ ©riÆ�x�i d®�`�p�w
d½¤r§t�` d´�c¥lF «I©M w®R̈�`�z�` Wi−�x
g«�` m½¨lFr«�n Æ i�ziÆ�W	g�«d ci

zF½r¨a�bE Æ mi�x�d ai³�x
g«�` eh :c�g«�i s−�`�W�`�e mŸ ¬X�`
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HAFTARAH OF PARSHAS BEREISHIS

This Haftarah praises God as Creator of Heaven and earth, similar to

the Parshah which describes the creation of Heaven and earth by God.

The Haftarah opens with a description of how God will liberate the

Jewish people from exile, and how the entire world will praise God after

the final redemption arrives (42:5-12). 

God promises to destroy the nations that have persecuted the Jewish

people, and lead the people to their Land (13-17). He criticizes the

Jewish people for being metaphorically “blind” and “deaf” to Torah and

mitzvos (18-21) and laments over their sorry state during exile (22-25).

Finally, the prophet repeats God’s promise to redeem them, just as He

redeemed them from Egypt (43:1-10).

8. i¥T¤t tO r¥j©t�k h¦sIc�fU—I will not give My glory to another. When

a Jew sins, he causes energy from his soul to be “spilled” into the domain

of evil, which is known as the “other side.” Nevertheless, only the

peripheral layers of the soul could be involved in such an activity; the

inner core of the soul always remains loyal to God. Thus, God says: I will

not give My glory—the essence of the soul—to another, to the “other

side” (Likutei Sichos vol.5, pp. 410-11).
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(Isaiah 42:5 – 43:10)



and desolate) islands, and I will dry up their bodies of

water.”
16 “I will walk (the Jewish people to their Land) on a

way that they did not know (as if they were) blind. I will

lead them on a path they did not know. I will turn the

darkness (of an unknown path) into light before them. (I

will make) crooked paths straight (for them). I have

(already) done such things (previously, when they came

out of Egypt), so I will (surely) not forsake them (in the

future).”
17 “(Then) those who trust in graven images will turn

backwards, (being) embarrassed with (great) shame.

(That will be the fate of) those who say to the molten

idols: ‘you are our god.’”
18 “(You, O Israel,) who are deaf (towards My words)

and blind (towards My commandments, now listen and)

look to see (the goodness that is awaiting you! 19 I call all

of you blind, even the righteous ones who serve Me, for)

who is (really) blind if not one who serves Me, (and who

knows how corrupt people are, yet he does not attempt to correct them? Who is) deaf if not the one who I (grace with wis-

dom and) send (to teach the people, and yet he pretends not to hear their evil actions, failing to correct them)? Who is as blind

as a person who is perfect (in himself but does not reprimand others)? Who is as blind as a servant of God (who turns a blind

eye to his people? 20 Such people) have seen much (wisdom), yet you do not guard (others from evil ways, so they deserve

to be called ‘blind.’ They have) open ears (to understand the mitzvos), yet (act as if they) do not hear (when it comes to guid-

ing others, so they deserve to be called ‘deaf’. 21 The main reason why) God wants (such people, is not for their own merits,

but) in order for (them to make another person) righteous, (and in order) for him to increase and strengthen (the) Torah

(knowledge of others).”

mi−�O�b
 «̀ �e mi½�I�`«¨l Æ zFx�d�p i³�Y�n�U�e Wi®¦aF` m−¨A Ÿ�y¤rÎl¨k�e
zF ¬ai�z�p¦A Er½�c�i `÷́Æ K�xÆ�c§A miÀ�x�e¦r í�Y§k©lF «d�e fh :Wi«¦aF`
xFÀ`¨l m¹�di
p§t¦l KÆ�W�g�n Á mi�U�` m® ¥ki�x�c�̀  E −r�c« �iÎ`÷
` ¬÷�e m−�zi�U£r mi½�x¨a�C�d d¤N�`μ xF½Wi�n§l Æ mi�X�w£r«�nE
l�q®R̈©A mi−�g�hŸ «A�d z�W½Ÿa EW ´Ÿa
i Æ xFg�` EbŸ ³q�p fi :mi«�Y§a�f£r
Er®�n�W mi−�W�x«�g�d gi :Epi«�d÷	` m¬ �Y�̀  d−k̈�Q�n§l mi¬�x�nŸ «̀ �d
i½�C§a©rÎm�` i´¦M Æ x
E¦r i³�n hi :zF «̀ �x¦l Ehi¬¦A�d mi−�x�e¦r«�d�e
c¤a¬ ¤r§M x− 
E¦r�e m½¨N�W�n¦M Æ x
E¦r i³�n g®l̈�W�` i´¦k�`§l�n§M W−�x�g�e
�gF ¬ẅR xŸ ®n�W�z `÷́�e zF −A�x [‡k zi`x] zF ¬̀ �x k :d« �eŸd�i
li¬�C�b�i F ®w�c¦v o©r´�n§l u−¥t�g d¬ �eŸd�i `k :r«�n�W�i ` ¬÷�e m�i− �p�f�`

:xi«�C�̀ �i�e d−�xFY

22 This people is looted and trampled. All their young

men are dejected and and hidden in prisons. They are

prey with no one to rescue them (from being looted);

trampled with no one to say, “Return them (so they will

be trampled no more).” 
23 Who among you will pay attention to this, listen, and

hear from now on (what will establish him in the end)?
24 Who handed Ya’akov over to be trampled and Israel

to looters? Was it not God, against Whom we have

sinned? (For the Jewish people) did not desire His ways

or obey His Torah, 25 so He poured out (His) anger, His

wrath and the might of war upon them. It blazed around

i¬�Ÿa§aE m½¨NªM Æ mi�xEg«©A �g³ ¥t�d ¼ iEq�W�e fE´f¨AÎm©r » `Ed�e ak

Îoi«�`�e d−�Q�W�n li½¦S�n oí�`�e Æ f©a¨l E³i�d E ®̀ ¨A�g�d mi−�`̈l§k
r−�n�W�i�e a¬�W�w�i z`Ÿ®f oí�f
`«�i m− ¤k̈a i¬�n bk :a«�W�d x¬�nŸ`
aŸ ²w£r« �i [‡k dqeynl] d¯�Q�W�n¦l oÆ�z�pÎi«�n ck :xF «g�`§l
F½l Ep`́�h�g Efμ d® �eŸd�i `Fĺ
d mi−�f�fŸ «a§l l¬�`�xŸ�y�i�e 
:F «z�xF «z§A E −r�n «�W ` ¬÷�e KF½l�d Æ ei¨k�x�c¦a E ³a�`Î` «÷�e
Ed³�h
d«©l�Y�e d® �n�g§l�n fE −f¡r « �e F½R�` d́�n�g Æ ei¨l¨r KŸ ³R�W�I�e dk

:a«¥lÎl©r miŸ¬�y�iÎ` «÷�e F −AÎx©r§a�Y�e r½ �c�i `÷́�e Æ ai¦a�Q�n
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21. rh¦S§t³h±u v¨rIT kh¦S±d³h—To increase and strengthen Torah. The

Talmud connects this verse with the highest level of Torah study, that which

is carried out purely for the sake of expanding the body of Torah wisdom

itself (see Chulin 66b). On the other hand, this verse is also employed in

connection with the Torah study of young children, which is clearly at a

very basic level (see Rambam, Laws of Torah Study 2:7). The fact that the

same verse is employed in both cases means that they are connected: the

sublime spiritual loftiness of very advanced Torah scholars is shared in

some measure by even the most basic exercise of Torah study (Sichas

Shabbos Parshas Bereishis 5717, par. 7).

Chabad* and Sefardic communities conclude here. Ashkenazic communities continue: 

*While the Chabad custom is to finish the Haftarah with verse 21, in a leap year the Rebbe followed the custom of saying the extended Haftarah (according

to Ashkenazic custom), finishing with 43:10.  However, the Rebbe indicated that this was a personal directive that he had received from the Previous Rebbe

and was not to be copied by others (See Sichas Shabbos Parshas Bereishis 5714, 5717, 5725 and 5744).



them, but they paid no attention (to the fact that it was

caused by God, and even after) it burned them they did

not take it to heart (as Divine intervention). 
43:1 (But despite all this) God—Who created you,

O Ya’akov, and formed you, O Yisra’el—(nevertheless)

says: “Do not fear, for I redeemed you (from Egypt) and

I called you My own. 2 When you pass through water

(and nearly drown) I am with you; (even powerful)

rivers will not sweep you away; when you walk through

the inferno (of life’s difficulties), you will not be burnt,

and the flame will not consume you, 3 for I am God, your

God, the Holy One of Israel, your Savior. (Didn’t)

I make Egypt your ransom (and save you, even though

you did not deserve it? Didn’t I send) Ethiopia and Seba

(to be destroyed by Sanchairiv) instead of you?
4 Because you are precious to Me and honored. I loved

you! So I will give men in exchange for you and nations

(to be destroyed) in place of you.
5 Do not fear, for I am with you. I will bring your

children from the east and gather you from the west. 6 I

will say to the north: “Give (Me the Jewish people who

are scattered there),’ and to the south, ‘Don’t hold them

back!’ Bring My sons from afar and My daughters from

the ends of the earth, 7 all (the Jewish people) who bear

My Name, who (were made) for My glory. I have

(already) created, fashioned and made (all that is

necessary for their redemption in order to), 8 free the

(exiled) people—who are blind though they have eyes,

and deaf though they have ears. 
9 (Even if) all the nations gathered together and all the

peoples assembled, who among them (could) declare (future events like) this, or announce to us (that they had predicted) past

events? (If so), let them produce their witnesses and be proven correct, such that those who hear them will say that it is true.
10 “You are my witnesses,” says God, “My servant whom I have chosen, that you may know and believe in Me, and

understand that I am He before whom no god was created, and after whom none will exist.”

−L�x¤vŸ «i�e aŸ½w£r«�i Ĺ
̀ «�xŸA Æ d�eŸd�i x³�n�`ÎdŸ «M dº�Y©r�e ` bn
Îi¦l −L�n�W§a i�z ¬̀�x�w Li½�Y§l�̀ �b í¦M Æ `�xi�YÎl�` l® �̀ �xŸ�y�i
`÷́ zF −x�d�P©aE i�p½�` ´L�Y�` Æ m�iÆ�O©A xŸ ³a£r«�zÎi¦M a :d�Y«�̀
` ¬÷ d− ¨a�d¤l�e d½ �ëM�z `÷́ Æ W�`ÎFn§A K³¥l�zÎi«¦M LE ®t�h�W�i
l−�`�xŸ�y�i WF ¬c�w Li½�d÷	̀  d́�eŸd�i Æ i�p
̀  iÀ¦M b :K«ÄÎx©r§a�z
:Li«�Y�g�Y −̀ä�qE WE ¬M m�i½�x§v�n Æ L�x§ẗk i�Y³�z�p L® ¤ri�WF «n
o³�Y�̀ �e Li®�Y§a�d
̀  í�p
`« �e �Y�c−©A§k�p i² �pi¥r§a �Y�x ¯�w�i xÆ�W
̀ «�n c

`−�xi�YÎl�` d :L«�W§t�p z�g¬ �Y mi−�O�̀ §lE Li½�Y�g�Y Æ m�c�`
:�J«¤v§A�w
̀ a−�x£r«�O«�nE L½¤r�x�f `i´¦a�` Æ g�x�f�O�n i�p® �`ÎL�Y�` í¦M
Æ i�p̈a i�̀ i³¦a�d i� ®̀ ¨l§k�YÎl�` o−�ni�z§lE i�p½�Y Æ oFt¨S©l x³�nŸ` e

i½�n�W¦a `́�x�w�P�d lŸMμ f :u�x«�̀ �d d¬ ¥v�w�n i−�zFp§aE wF½g�x«�n
`i¬¦vFd g :ei«�ziŸ�y£rÎs�̀  ei−�Y�x©v�i ei®�z �̀x§A i−�cFa§k¦l�e
:Fn«¨l m�i¬ �p�f�`�e mi−�W�x«�g�e W® 
i m�í �pi¥r�e x− 
E¦rÎm©r

Æ m�d¨a i³�n mi½�O�`§l Æ Et�q«�`
i�e eÀ�C�g�i Ev́§A�w�p mº �iFB�dÎl«¨M h

Ew½�C§v�i�e Æ m�di�c«¥r E ³p�Y�i Ep®ªri�n�W�i zF −pŸW`«�x�e z Ÿ̀½ f cí�B�i
i−�C§a©r�e d½ �eŸd�iÎm«�`�p Æ i�c¥r m³ �Y�̀ i :z«�n	` E ¬x�n`Ÿ «i�e E −r�n�W�i�e
Æ EpiÆ¦a�z�e i³¦l EpiÆ�n
`«�z�e EÂr�c Â�Y o©ŕ�n§l i�Y�x® �g¨A x́�W
`

:d« �i�d«�i ` ¬÷ i−�x
g«�`�e l½�` x©vF´pÎ`÷ Æ i�p¨t§l `E½d í�p
`Îi«¦M
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43:1. k¥tr̈ «§a°h W §r �m«h ±u c«e �g³h W £t©r«C—Who created you, O Ya’akov, and

formed you, O Israel. Rendered literally, the verse states, “This is what

God says: ‘Ya’akov created you; Yisra’el formed you.’” On this, the

Midrash expounds: “God said to his world, ‘World of mine! World of

mine! I will tell you who created you and formed you. Ya’akov created

you; Yisra’el formed you” (Vayikra Rabah 36:4 and Maharzu ibid.). In other

words, being that the purpose of creation is that the mitzvos should be

performed by the Jewish people (“Ya’akov”; “Yisra’el”), the world’s very

existence is attributed to them. The verse further explains that this takes

place on two levels. The lower level of “Ya’akov”* represents the simple

observance of mitzvos whose merit ensures the existence of the world’s

physical matter (“Ya’akov who created you”). In the merit of the higher

level of mitzvah observance signified by Yisra’el, the world is given its

form (“who formed you Yisra’el”) (s.v. ha-ba’im 5743).

5-6. ///W�g§r³z th�c¨t j¨r±z¦N¦n—I will bring your children from the east

etc. With regard to the east and west, scripture uses the expressions:

“I will bring...and gather...,” indicating that God is informing the Jewish

people how He will unite them when the Redemption arrives. But in

reference to the north and south God addresses the compass points,

saying to them “Give (Me),” and, “Don’t hold them back.” Of these latter

two directions, the north is given the stronger instruction, to become a

“giver,” i.e. a force which actively contributes to the Redemption,

whereas the south is merely told not to interfere with or prevent the

redemptive process—“Don’t hold them back.” This indicates the

uniqueness of the Future Redemption: Even the north—which represents

the forces of evil, “From the north, evil will venture forth” (Jer 1:14)—will

be transformed into a positive force (Likutei Sichos vol. 4, p. 1065).

10. h©s �g o¤T©t—You are my witnesses. Witnesses are only required to

establish facts that have been concealed. Thus, as God’s “witnesses,” our

task is to reveal the hidden identity of this physical world, demonstrating

how every detail points to the presence of God (Hisvaduyos 5745, vol. 3,

p. 1566).

Promise

of

redemp-

tion

God’s

wit-

nesses

*Ya’akov’s change of name to Yisra’el represented a spiritual elevation—see Rashi to Bereishis 32:29; Arizal, Sha’ar ha-Pesukim, Vayishlach 32, 29; Pardes,

Sha’ar 23; Etz Chaim, Sha’ar 3. chap. 2; Torah Ohr, Vayeitizei 21a; Likutei Torah, Balak 70b.



54:1S ays God: “(O Jerusalem! During exile times,)

you (were like a) barren woman who never gave

birth, (since you were a city devoid of people. But now,

in the times of the Redemption, you can) sing! (O

Jerusalem!) Open your mouth and sing loudly, for you

(were a woman who) never had labor pains. (Now), the

inhabitants of (Jerusalem—which previously) lay deso-

late—are more numerous than the inhabitants of the

built up cities (of Edom).” 
2 “(O Jerusalem!) Extend the area of your tent (to

include all your children). Stretch the curtains (that mark

the edge) of your dwellings so that they spread out far—

do not hold (them) back. Lengthen your ropes (of your

tents, expanding your borders) and strengthen your

fastening-pegs (so that your borders remain enlarged

forever). 3 For you will break through, (spilling into the

territory) to the right and (to the) left. Your descendants

will inherit nations and (they will multiply so much that

they will) inhabit desolate cities.”
4 “Do not fear (another exile after the redemption). Do

not be ashamed or embarrassed (to proudly display

your greatness, for fear that you may be exiled again),

for you will not be disgraced (with another exile). You

will forget the shame (of the exile) of your youth, and you will no longer remember the disgrace of your widowhood (when

you were a people without a king). 5 For the Name of your Husband, who made you (great), is the God of hosts—(so who

could possibly oppose you? Isn’t) your Redeemer (none other than) the Holy One of Israel, Who will (then) be called ‘God of

the entire earth’ (by all, so why be afraid)?”
6 “For God has called you (to return to Him) like a (husband who calls to his) forsaken and dejected wife; like a man who

was (briefly) disgusted by the wife of his youth (but soon forgives her),” says your God. 7 “(When) I abandoned you (it was

only) for a short moment (compared to the time when) I will gather you, (which will last forever, due to My) great mercy.
8 (Compared to the) everlasting kindness (with which) I will have mercy upon you, I hid My face from you for (just) a moment,

(and I was) only a little angry,” says God, your Redeemer. 

Î`÷ Æ i¦l
d«©v�e d³ �P�x iÆ�g§v¦R d�c®l̈�i `÷́ d−�x�w£r i¬ �P�x ` cp
:d«�eŸd�i x¬�n�` d−¨lEr§a i¬ 
p§A�n d² �n�nF «WÎi
p«§A mī¦A�xÎi«¦M d̈l½�g
E −H�i K�i² �zFp§M�W�n zFr̄i�xi«�e KÀ¥l�d�«` mFẃ�n | i¦aí�g�x�d a

:i�w« 
G�g K�i−�zŸc«�zi�e K�i½�x�zi«�n Æ i¦kiÆ�x
`«�d i¦kŸ ®y�g�YÎl�`
mi¬�ẍr�e W½�xi�i ḿ �iFB Æ K¥r�x�f�e i¦vŸ ®x§t�Y le Ÿ̀ −nŸ�yE oi¬�n�iÎi¦«M b

i�WF½a�z `÷́Îi¦M Æ i�`�xi«�YÎl�` c :Eai«�WFi zF −O�W�p
Æ K�iÆ�nEl£r z�W ³a i´¦M i�xi®¦R�g�z `÷́ i´¦M i−�n§l«¨M�YÎl�`�e
i³¦M d :cF «rÎi�x§M�f�z ` ¬÷ K�i−�zEp�n§l�` z¬ ©R�x�g�e i�g½M̈�W�Y
WFć�w Æ K¥l
`Ÿ «b�e F ®n�W zF −̀ ¨a§v d¬ �eŸd�i K�iŸ½�yŸr Æ K�iÆ©l£r «Ÿa
d² äEf£r d¯�X�`§kÎi«¦M e :`«�x�T�i u�x−�`�dÎl̈k i¬�d÷	` l½�`�xŸ�y�i
q−�`�O�z i¬¦M mi²�xEr�p z�W¯�`�e d® �eŸd�i Ḱ� �̀x�w �gE −x z©aE ¬v£r« �e
mi−¦lŸc�B mi¬�n
g«�x§aE Ki®�Y§a�f£r oŸ −h�w r�b¬�x§A f :K�i«�d÷	` x¬�n�`
K½�O�n Æ r�bÆ�x i¬ �p̈t i�Y�xÆ�Y�q�d s¤vÀ�w s¤v́�W§A g :K«¥v§A�w
̀
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HAFTARAH OF PARSHAS NOACH

This Haftarah mentions God’s promise to Noach not to bring another

flood that will destroy the world (v. 9). In general, the Haftarah describes

the rebuilding of Jerusalem with the Final Redemption, and the universal

knowledge of Torah that will be attained by the Jewish people.

The Haftarah opens with a description of how Jerusalem will be

repopulated with the Redemption (54:1-3), followed with a promise that

the present exile is only temporary (4-10). The prophet then describes

how God will rebuild Jerusalem with gems (11-12) and how the Jewish

people will master the study of Torah and be righteous, thus averting any

threat from potential enemies (13-17). The prophet then lauds the virtues

of Torah study (55:1-3) and describes the respect that the nations will

have for Israel in the times of Mashiach (4-5). 

5. Q°h« ©a«g Q°h�k �g«c h�F—Your Husband, who made you. Our Sages

taught: “A woman [before marriage] is unfinished, and she enters into the

covenant only with a man who will transforms her [into] a [finished]

vessel, as the verse states, ‘The Name of your Husband, who made you,

is the God of hosts’” (Sanhedrin 22b). In the prophet’s analogy of the

marriage between the Jewish people and God, the difference between

being an “unfinished” or “finished vessel” is whether or not a person is a

suitable receptacle to spiritual matters. If he performs mitzvos by rote,

without enthusiasm, then he is an “unfinished vessel”; if he finds the

mitzvos exciting and inspiring, then he is a truly receptive “vessel” to

Godliness. Of course, for most people this does not come naturally, which

is why the Chasidic movement stresses the importance of prolonged

meditative prayer, which is aimed at transforming oneself into a “finished

vessel” (Sefer haMa’amarim 5718, pp. 311-2).

�
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(Isaiah 54:1 - 55:5)



9 “This (anger) was for Me like the waters of Noach.

Just as I swore never to allow the waters of Noach to

pass again over the earth, so too, I swore not to be angry

at you or rebuke you. 
10 “For the mountains (may) move away and the hills

might collapse (in an earthquake), but My kindness will

not leave you, nor will My covenant of peace collapse,”

says God, Who is merciful to you.

i¬�nÎi¦M h :d« �eŸd�i K−¥l
` «ŸB x¬�n�` Ki®�Y�n�g«�x m−¨lFr c�q¬�g§aE
cF −r �gŸ²pÎi�n xŸ ¬a£r«�n i�Y§rÀ©A�W�p x́�W
` i½¦l z`Ÿ´f Æ �gŸÆp
:K«¨AÎx¨r�B�nE K�i−©l¨r sŸ ¬v�T�n i�Y§r² ©A�W�p o¬ ¥M u�x®�`�dÎl©r
iº�C�q�g�e d�pi® �hEn�Y zF −r¨a�B�d�e EWE½n�i Æ mi�x�d«�d i³¦M i

x¬�n�` hE½n�z `÷́ Æ i�nFl�W zi³�x§aE WEÀn�iÎ` «÷ Ḱ�Y�`�«n
:d« �eŸd�i K−�n
g«�x�n

54:11 “(O Jerusalem! You) afflicted, storm-tossed one,

who has not been comforted!  I will lay your (floor)

stones upon antimony (instead of sand), and lay your

foundations with sapphires. 12 I will make your window

panes from emeralds, your gates from carbuncle stones,

and (the floor-stones of) all your borders (will become)

desirable gems. 
13 “All your children will be (extremely wise, as if they

were) disciples of God, and your children will have

much peace. 
14 “Through (your) righteousness, you will be fit (for all

this). You will distance yourself from fraudsters who

have no fear of Me (at all), and from terror, for it will not

come near you. 15 Indeed, people will fear no one but

Me. Whoever attacks you will fall into your power.
16 Behold, it was I who created the smith to fan coal fires

and make the tools of his trade, and it was I who created

the destroying (enemy) to destroy (itself). 17 Every

weapon engineered against you will not succeed, and

every tongue raised against you in judgment you will

have condemned. This is the inheritance of God’s

servants and their just reward from Me,” says God.
55:1 “Oh! Everyone who is thirsty (for God’s word), go

to (the prophet and drink his) ‘water’! (Even) those who

have no money, go and eat! Come and take wine and

milk without paying, without charge (for the prophet’s

wisdom is free)!  2 Why do you ‘pay money” (and invest

your energies in non-Jewish wisdom) without (getting

any real substance or) ‘bread’? Why do you labor (in something that) cannot give satisfaction? Listen to Me! (Learn Torah)

and you will ‘eat’ well and satisfy your souls with ‘rich foods’!
3 Incline your ears and come to Me (to hear my words)! Listen, and you will (merit to) live (again, with the revival of the

ui³¦A�x�n i¹¦kŸp«�` dÆ
P�d d�n®�g�p `÷́ d−�x£r «Ÿq d¬ �I�p£r `i 

Æ cŸk�c«©M i³�Y�nŸ�y�e ai :mi«�xi¦R�Q©A Ki−�Y�c�qi«�e K�i½ �p¨a
` Æ KER©A
K−¥lEa�BÎl¨k�e g®�C�w�` í
p§a�`§l K�i−�x¨r�WE K�i½�zŸW�n�W
mF ¬l�W a−�x�e d® �eŸd�i í�cEO¦l K�i− �p¨AÎl¨k�e bi :u¤t«�gÎi
p§a�`§l
i�̀ ½�xi�z `÷́Îi¦MÆ w�WÆŸr�n i ³�w
g«�x i�p® �pFM�Y d −�w�c§v¦A ci :K�i« �p¨A
q¤t−�` xE²b�i xF¬B o´�d eh :K�i«l̈�̀  a−�x�w�zÎ` «÷ i¬¦M d½�Y�g�OÆ�nE
Æ i¦kŸp«�` [‡k od] d³ 
P�d fh :lF «R�i K�i¬ ©l¨r K−�Y�` x¬ �bÎi�n i®�zF`«�n
EdŸ®�y£r«�n§l i−¦l§k `i¬¦vFnE m½�g¤R W´�`§AÆ �gÆ¥tŸp W½�x�g i�z`´�x¨A
Æ K�iÆ©l¨r x³©vEi iº¦l§MÎl̈M fi :l«¥A�g§l zi−�g�W�n i�z ¬̀�ẍA i² ¦kŸp«�`�e
i¦ri®�W�x�Y h−R̈�W�O©l K¬�Y�`ÎmE «w�Y oF ²W¨lÎl¨k�e g½¨l§v�i `÷́
:d«�eŸd�iÎm«�`�p i−�Y�`�n m² �z�w�c¦v�e d̄�eŸd�i iÆ�c§a©r Á z©l
g« �p z`Ÿ¿ f
s�q®M̈ F −lÎoi«�` x¬ �W
`« �e m�i½�O©l Eḱ§l Æ `�n¨vÎl¨M iF ³d ` dp
`F ¬l§aE s�q² ¤kÎ`Fl§A EÀx§a�W Eḱ§lE ElŸ½k	 «̀ �e Æ Ex§a�W E ³k§l
m�g½¤lÎ`Fl§A Æ s�qÆ¤kÎEl�w�W�z d�O³l̈ a :a«¨l�g�e o�i¬ �i xi−�g�n
ÎEl§k�`�e Æ i©l�` ©rF ³n�W EÆr�n�W d®r̈§a�U§l `Fĺ§A m−¤k£ri«�bi�e
i½©l�` Eḱ§lEÆ m¤k�p�f�` E ³H�d b :m«¤k�W§t�p o�W−�C©A b¬ �P©r�z�z�e aF½h
m½¨lFr zi´�x§A Æ m¤k¨l d³�z�x§k�`�e m® ¤k�W§t�p i´�g�zE E −r�n�W

jb - ,urypv // 8

9. j«b h¥n—The waters of Noach. At first glance, the term “waters of

Noach” appears to be self-contradictory, as Noach was the savior of his

generation, whereas the waters constituted the punishment. A simple

solution is that the waters eliminated the generation because of Noach,

since he failed to pray sufficiently for the people to be saved (Zohar I 67b).

However, Chasidic thought explains that the waters were named after

Noach because they had a positive effect of cleansing the earth spiritually,

like a mikvah, making it more sensitive to spiritual matters (Likutei Sichos

vol. 15, p. 40; Torah Ohr, Noach 8c).

12. Q°h ©,«J§n¦J s«f§s�F h¦T§n«©a±u—I will make your window panes from

emeralds etc. This is not a mere metaphor. This prophecy will materialize

physically in the future era (Sefer haMa’amarim 5734, p. 198, 202). 
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Chabad and Sefardic communities conclude here. Ashkenazic communites continue: 



dead)! I will make an eternal covenant with you, as

enduring as (My) loyalty to David. 4 Indeed, I have made

his (enduring dynasty) as a proof to the nations (that My

word always endures, and Mashiach, his descendant,

will be) a ruler and leader of the nations. 5 (Likewise My

promises to you will be fulfilled). Indeed, nations that

you do not know will call upon you (to serve you), and

nations which never knew you will run to you (to follow

your orders. But they will not do this due to your own power, but) for the sake of the God your God, the Holy One of Israel

(Who dwells among you and), Who has glorified you.”

ci¬ �b�p ei®�Y�z�p mi−�OE`§l c¬ ¥r o² �d c :mi«�p�n	 «̀ �P�d c−�e�c i¬ �c�q«�g
iF ¬b�e `½�x�w�Y Æ r�c�zÎ` «÷ iF ³B o´�d d :mi«�O�`§l d− 
E©v�nE
WF ¬c�w¦l�e Li½�d÷	` d́ �eŸd�iÆ o©rÆ�n§l EvE ®x�i Li´ ¤l�` LE −r�c�iÎ` «÷

:K«�x
 «̀¥t i¬¦M l−� �̀x�U�i

40:27Y a’akov, why do you say—and Yisra’el, why

do you declare—“My way (of serving God)

has been hidden from (and ignored by) God, and my

judgment passes (unrewarded) from my God”?
28 Don’t you know (from your own mind, even) if you

have not heard (from your teachers), that God is an

everlasting God, the Creator of the (entire) world (from)

end (to) end? He does not become tired or weary (and

fluctuate in His performance. So your reward will

definitely come, but) there is no comprehension of His

wisdom (as to why He delays it).
29 (The time will come when) He gives strength to the

weary (people of Israel), and increases power to those

without strength. 30 (The nations of the world who are

now strong like) young men, will become tired and

weary, and (their) young bachelors will repeatedly

stumble. 31 But those who place their hope in God will

regain (their) strength, (and) grow wings like eagles.

They will run (to their land) and not become weary.

They will walk and not get tired.
41:1 (You, who live in) islands, be silent (and listen) to Me! Let (the) nations muster their strength (to defend themselves before

Me). (First) let them come (and listen to My prosecution, and) then they can speak (if they indeed have anything to say in their

defense). Then, (the nations and I) will debate together, to judge (their claims that I am unable to save My people).
2 Who awakened (Avraham, when he was) in the East (to leave his home and despise idolatry? Everywhere that) he trod,

he preached righteousness (demanding that people abandon their idols and believe in God. Who is the One that) placed

nations before him, and (enabled him) to dominate (four mighty) kings? (Those killed by) his sword (were as numerous as)

the dust, and his bow (killed many people) like (piles of) beaten straw. 3 He pursued them, and passed through in peace,

d³�x�Y�q�p l® �̀ �xŸ�y�i x−¥A�c�zE aŸ½w£r« �i Æ x�n`Ÿz d�O³¨l fk  n
�Y§r¹�c�i `FÆl
d gk :xF «a£r« �i i¬�h¨R�W�n i−�d÷	`«�nE d½ �eŸd�i«�n Æ i¦M�x�c
zFv́�w Æ `�xFA Æ d�eŸd�i | m³¨lFr iÆ�d÷	` �Y§rÀ�n�W `÷́Îm�`
o¬�zŸp hk :F «z�pE «a�z¦l x�w−�g oi¬�` r® �bi�i `÷́�e s−©ri�i ` ¬÷ u�x½�`�d
mi−�x¨r�p E ¬t£r«�i�e l :d«¤A�x�i d¬�n§v¨r mi−�pF` oi¬�`§lE �gŸ ®M s−¥r�I©l
Eti´¦l
g«�i Æ d�eŸd�i ³ 
iFw�e `l :El«�W¨M�i lF ¬W¨M mi−�xEg«©aE Er® �b�i�e
` ¬÷�e E −k§l«
i Er½ �bi�i `÷́�e Æ EvEÆx�i mi®�x�W�P©M x¤a−�` E ¬l£r« �i �gŸ½k
Eti´¦l
g«�i mi−�O�`§lE mi½�I�` Æ i©l�` EWi³�x
g«�d ` `n :Et«¨ri�i
i³�n a :d̈a«�x�w�p h¬ ¨R�W�O©l e−�C�g�i Ex½¥A�c�i f´�` Æ EW�B�i �gŸ ®k

Æ m�iFB ei³ �p¨t§l oÆ�Y�i F ®l�b�x§l Ed´�`�x�w�i w�c−¤v g½�x�f�O�n Æ xi¦r�d
:F «Y�W�w s−�C�p W ¬�w§M F½A�x�g Æ ẍẗr«¤M o³�Y�i �C�x½ �i mí¦k¨l�nE
:`F «a�i ` ¬÷ ei−¨l�b�x§A g�xŸ ¬̀  mF ®l�W xFá£r«�i m−¥t�C�x�i b
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HAFTARAH OF PARSHAS LECH LECHA

This Haftarah alludes to Avraham’s victory over the four kings (41:2–3)

which is chronicled in Parshas Lech Lecha (14:13-16). The Haftarah also

recounts how God caused Avraham to leave his homeland and settle in

the Land of Israel, where he taught the world about God. 

The first part of the Haftarah contains words of comfort to the Jewish

people that they will survive the sufferings of exile (40:27-41:1). 

The prophet then explains to us the messages from Avraham’s life

(2–8), and this is followed by more words of encouragement for the

Jewish people in exile (9-16).

�
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(Isaiah 40:27 – 41:16)



(though it was) a path where his feet had never tread.
4 Who caused and orchestrated (this for him)? The

One Who calls (and designates the time and place of)

each generation, from before (they are born). I, God, am

the first One (before all the generations, and) I am the

same (One Who remains) with the last (generations). 
5 The (inhabitants of the distant) islands saw (the

miracles that I performed for Avraham) and became

frightened. (Even) the (ones who live at the) ends of the

earth became terrified. They drew near and came (to

Avraham, not to wage war, but merely to beg for their

captives).
6 (Yet, despite all the miracles that the nations saw God

make for Avraham,) each man (carried on) helping his

friend (to make idols. Each person) would (encourage)

his brother, saying “Be strong! (Keep on sculpting

idols!)” 7 (When a) carpenter (would make an idol) he

(would) hurry the (gold)smith (to finish off the idol’s

coating quickly). The one who smooths (the idol with

the small mallet would hurry) the blacksmith (who did

the initial metalwork,) beating very hard (with the large

hammer. The one who glued the idol together would)

say (with glee) about the glue: “It’s good!” and he would

fasten (the metal coating onto the idol) with nails, so

that it should not fall off.
8 But you, Israel (are not like them because you are)

My servant(s)! (Children of) Ya’akov! I chose you (to be

My people because you are) the descendants of

Avraham who loved Me (and separated from idol

worship). 9 (In the future) I will grasp you from the

corners of the earth, and call (to release) you from (the

control of) its powerful people. I told you “you are My

servant” (from the time that) I have chosen you, (and) I

have not despised you. 
10 Do not be afraid, for I am with you. Do not turn away (thinking that I have abandoned you) because I am your God (as

I have always been). I strengthened you (with positive words of comfort), I helped you (from the very beginning. When you

were in the hands of the enemy) I supported you with My righteous right hand. 
11 Indeed, all those who were angry with you will (eventually) be shamed and embarrassed. Those who quarrel with you

will be like nothing and perish. 12 (Even if) you will seek them, you will not find the men who fight with you. The men who

wage war with you will be null and void. 13 For I am God, your God, who takes hold of your right hand, and says to you,

“Don’t fear, I will help you,” (so you can rely on My word). 14 Do not fear (children) of Ya’akov, people of Israel, (who are as

weak as) a worm (whose only strength is in its mouth, i.e. prayer). I have helped you (in the past), says God, and (I,) the Holy

One of Israel, will be your redeemer (in the future). 
15 I have made you into a new grooved threshing-hammer with sharp edges. You will thresh (kings mighty as) mountains

and crush them fine, and make hills like chaff. 16 You will scatter them. The wind will carry them away, and a storm will scatter

them. You will rejoice with God, and praise yourself (for trusting in) the Holy One of Israel.

Æ d�eŸd�i i³ �p
` W`Ÿ ®x�n zF −xŸC�d `¬�xŸw dŸ½�y¨r�e ĺ©r¨tÎi«�n c

E`½�xi�i�e Æ mi�I�̀  E ³̀ �x d :`E «dÎi�p
` mi−�pŸx
g«�`Îz�`�e oF½W`�x
Ed−¥r�xÎz�` Wi¬�` e :oE «i�z	̀ �«I�e E −a�x «�w Ec®�x	g«�i u�x−�̀ �d zF ¬v�w
s½�xŸvÎz�̀ Æ W�x�g w³ 
G�g�i�e f :w«�f
g x¬�n`Ÿi ei−�g�`§lE ExŸ®f§r�i
`E½d aFh́Æ w¤aÆ�C©l x³�nŸ` m©r®R̈ m¤lFd́Îz�̀  Wi−�H©R wi¬¦l
g«�n
i½�C§a©r ĺ�̀ �xŸ�y�i Æ d�Y�`�e g :hF «O�i ` ¬÷ mi−�x�n�q�n§a Ed ¬�w�G�g�i�e
x³�W
` h :i«¦a
d «Ÿ` m¬ �d�x§a�` r�x− �f Li®�Y�x�g§A x́�W
` aŸ −w£r«�i
x�nŸ ³̀ �e Li®�z �̀x�w �di−¤li¦v
̀ «�nE u�x½�̀ �d zFv́�w�n Æ LiÆ�Y�w�f	g«�d
Æ `�xi�YÎl�` i :Li«�Y�q�̀ �n ` ¬÷�e Li−�Y�x�g§A d�Y½�̀ Îi�C§a©rÆ L§l
Æ LiÆ�Y§v�O�̀  Li® �d÷	` í �p
`Îi«¦M r−�Y�W�YÎl�` i�p½�`ÎL�O¦r i´¦M
Æ EWÆŸa
i o³�d `i :i «�w�c¦v oi¬�ni¦A Li−�Y§k�n�YÎs�̀  Li½�Y�x�f £rÎs�`
i¬�W�p�` E −c§a`Ÿ «i�e o�i² �̀ §k E¬i�d«�i K®Ä mí�x	g«�P�d lŸ −M E½n§ĺM̈�i�e
E¬i�d«�i L® �zªS�n i−�W�p�` m½�`¨v�n�z `÷́�e Æ m�W�w©a�Y ai :L«¤ai�x
Li−�d÷	̀ d¬ �eŸd�i i² �p
` iÀ¦M bi :L«�Y�n�g§l�n i¬�W�p�` q¤t−�`§kE o�i² �`§k
:Li«�Y�x�f£r i¬ �p
` `−�xi�YÎl�` ²L§l x¬�nŸ`«�d L® �pi�n�i wí�f
g«�n
i³�p
` l®�`�xŸ�y�i i−�z�n aŸ½w£r«�i z©r´©lFY Æ i�`�xi«�YÎl�` ci

d́
P�d eh :l«�`�xŸ�y�i WF ¬c�w K−¥l
` «Ÿb�e d½ �eŸd�iÎm�«`�p Æ Ki�Y�x�f£r
WE ³c�Y zF®I¦ti«¦R l©r−©A W½�c�g uEx́�g Æ b�xFn§l KiÀ�Y�nŸ�y
�gEx́�e Æ m�x�f�Y fh :miŸ«�y�Y uŸ ¬O©M zF −r¨a�bE wŸ½c�z�e Æ mi�x�d
d½ �eŸdi«©A li´ �b�Y Æ d�Y�`�e m®�zF` ui´¦t�Y d−�x¨r�qE m½�`�V�Y

:l«¨N�d�z�Y l−� �̀xŸ�y�i WF ¬c�w¦A
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8. h�c£v«t o¨v¨r�c©t—Avraham who loved Me. Avraham loved God with

such a great and sublime love that he became a “chariot” to God (see

Bereishis Rabah 47:6). In other words, his total dedication and surrender to

God’s will resembled a chariot which does not deviate from side to side

but follows the path of its driver directly (Tanya, Igeres Hakodesh 15; Likutei

Sichos vol. 20, p. 101).

God
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